
Digital Commons @ CIIS Digital Commons @ CIIS 

International Journal of Transpersonal Studies Advance Publication Archive 

2022 

The Varieties of Spiritual States Triggered by Sex: A Systematic The Varieties of Spiritual States Triggered by Sex: A Systematic 

Review of the Empirical Literature Review of the Empirical Literature 

Jenny Wade 
California Institute of Integral Studies 

Follow this and additional works at: https://digitalcommons.ciis.edu/advance-archive 

 Part of the Philosophy Commons, Psychological Phenomena and Processes Commons, Religion 

Commons, Somatic Psychology Commons, and the Transpersonal Psychology Commons 

Recommended Citation Recommended Citation 
Wade, J. (2021). The varieties of spiritual states triggered by sex: A systematic review of the empirical 
literature. International Journal of Transpersonal Studies, 40(1), Advance publication. 

This Article is brought to you for free and open access by Digital Commons @ CIIS. It has been accepted for 
inclusion in International Journal of Transpersonal Studies Advance Publication Archive by an authorized 
administrator of Digital Commons @ CIIS. For more information, please contact ksundin@ciis.edu. 

https://digitalcommons.ciis.edu/
https://digitalcommons.ciis.edu/advance-archive
https://digitalcommons.ciis.edu/advance-archive?utm_source=digitalcommons.ciis.edu%2Fadvance-archive%2F38&utm_medium=PDF&utm_campaign=PDFCoverPages
https://network.bepress.com/hgg/discipline/525?utm_source=digitalcommons.ciis.edu%2Fadvance-archive%2F38&utm_medium=PDF&utm_campaign=PDFCoverPages
https://network.bepress.com/hgg/discipline/914?utm_source=digitalcommons.ciis.edu%2Fadvance-archive%2F38&utm_medium=PDF&utm_campaign=PDFCoverPages
https://network.bepress.com/hgg/discipline/538?utm_source=digitalcommons.ciis.edu%2Fadvance-archive%2F38&utm_medium=PDF&utm_campaign=PDFCoverPages
https://network.bepress.com/hgg/discipline/538?utm_source=digitalcommons.ciis.edu%2Fadvance-archive%2F38&utm_medium=PDF&utm_campaign=PDFCoverPages
https://network.bepress.com/hgg/discipline/1431?utm_source=digitalcommons.ciis.edu%2Fadvance-archive%2F38&utm_medium=PDF&utm_campaign=PDFCoverPages
https://network.bepress.com/hgg/discipline/1388?utm_source=digitalcommons.ciis.edu%2Fadvance-archive%2F38&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:ksundin@ciis.edu


International Journal of Transpersonal Studies  1Spiritual States Triggered by Sex
https://doi.org/10.24972/ijts.2019.38.2.31

The Varieties of Spiritual States Triggered by Sex:  
A Systematic Review of the Empirical Literature

https://doi.org/10.24972/ijts.2019.38.1.

International Journal of Transpersonal Studies, 38(1), pp. 1–30
https://doi.org/10.24972/ijts.2019.38.1.1

Jenny Wade
Independent Researcher

Santa Fe, NM, USA

Keywords: altered states, sex, spiritual experience, sexual spiritual 
experience, orgasm, transformation, embodied spirituality

This systematic review integrates the empirical evidence of spiritual experiences 
triggered by sexual activity, including studies by 10 authors.  Despite venerable 
sexual meditative traditions of embodied spiritual practices, such as Hindu 
Tantra, Vajrayana Buddhism, and Taoism, empirical studies of sexual spiritual 
experiences are in their infancy.  This review presents the range of sexual 
altered states experiences identified to date and how they qualify as spiritual 
experiences phenomenologically and in terms of their lifechanging effects.  
Seventeen distinct sexual-spiritual states have been identified across authors, 
with 4 others identified at significant levels in qualitative studies by individual 
authors.  As an emergent area of scholarly interest, research on this topic 
remains scattered across disciplines and is characterized by small studies, many 
advanced by doctoral students conducting dissertation research.  This article 
integrates the empirical research and situates it in a larger, diverse theoretical, 
historical, and anecdotal literature, to critically assess consensus on the topic.
Deliberate practices, adventitious conditions, human physiology, and other 
dynamics that conduce to sexual spiritual experiences are discussed. 

Advance publicationInternational Journal of Transpersonal Studies, Advance Publication

Sexual behavior inherently involves the altered 
state of orgasm, whose phenomenology as a 
discrete state of consciousness has not been 

satisfactorily described in the scholarly literature 
(e.g., Klimaj & Safron, 2016; Meston et al., 2004), 
which tends to view it from physiological (e.g., Huynh 
et al., 2013; Komisaruk et al., 2006; Levin, 2002), 
evolutionary (e.g., King et al., 2011; Lloyd, 2005; 
Puts et al., 2012), and psychological (e.g., Gilliland, 
2009; Mah & Binik, 2002) perspectives. Orgasm is 
distinct from the transcendent experiences people 
consider sexual-spiritual states and is not confused 
with them (Ogden, 1999, 2006, 2007; Sokol, 1986, 
1989; Wade, 2004), nor is orgasm necessary to 
produce a spiritual experience during sex, though 
some authors (e.g., Sayin, 2011, 2012; Taylor, 2000) 
have examined spiritual experiences in the context 
of prolonged orgasm. A history of sexual abuse 
is known to produce dissociative states during 
sex even in a subsequent loving relationship (e.g., 

Bækkelund, et al., 2018; Kelley & Gidycz, 2019, 
2017), but people with histories of sexual trauma 
have clearly distinguished sexual spiritual states 
from dissociation (Elfers, 2009; Little, 2009; Wade, 
2004). 

Spiritual experiences, on the other hand, 
are distinguished by altered-state phenomena and 
their transformative sequelae, though no consensus 
definition exists.  According to Laubach (2004), 
spiritual experiences are “intrusions in the stream 
of consciousness … perceived … as not originating 
within the ‘self’” but “having the same facticity as 
empirical experience” (p. 239). Prest and Keller 
(1993) defined them as merging with something 
outside the self, transcending individual existence, 
and sensing a presence larger than the self that 
somehow also encompasses the self (cf. Mencken 
et al., 2009; Sushan, 2014). May (1974) said a 
spiritual experience involves a direct feeling “of the 
ground of being, or of the process of flow of the 
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universe…in which one feels at one with creation, 
deeply meaningful, and in pervasive union with all 
things” (p. 85). Spiritual experiences are “felt as big, 
boundless, and intense…somehow timeless, open, 
selfless, helpless, and as basically desirable” (Selvey, 
1977, p. 77).  Hinterkof (1994) and Myers and Willard 
(2003) emphasized their transformational effects 
that cause people to “move beyond former frames 
of reference and risk change” (Myers & Willard, 
2014, p. 149).

Sexually-sparked spiritual states appear 
to be an innate human capacity, suggested by 
historical and current documentation.  Even without 
intentionally looking for them, sex researchers (e.g., 
Maurer, 1994; Ogden, 2006; Scantling & Browder, 
1993) have uncovered spiritual experiences, and 
spiritual researchers (Bragdon, 1988, 1990; Greeley, 
1974; Grof, 1975, 1985, 1988, 1998; Kreutzer, 1978, 
Laskey, 1961; Maslow, 1987) have uncovered sex 
as a trigger.  Embodied spiritual paths such as neo-
Tantra deliberately cultivate such experiences (e.g., 
Bonheim, 1997; Feuerstein, 1989, 1992, 1998).  The 
following section provides a very brief sketch of 
historical relationships between sex and spirituality.

A Brief History of the Intersection 
of Sex and Spirituality

The body with its capacity for sensuality has had 
a tortuous relationship with spirituality. Very 

little is known about spirituality in ancient hunter-
forager societies of the earliest days of humankind, 
when survival needs were a daily uncertainty 
and little more than half the population reached 
puberty (Gurven & Kaplan, 2007), and much of 
what is surmised is highly speculative.  Prehistoric 
finds are difficult to interpret but may reflect a kind 
of embodied spirituality. For example, Gimbutas 
(1982, 1989, 1991) alleged that the so-called Venus 
figurines of females with grossly exaggerated breasts, 
buttocks, and bellies found from France to Siberia 
represent “the Goddess” of a Paleolithic hunter-
gatherer fertility cult, but such claims are disputed 
(e.g., Eller, 2000; Goodison & Morris, 1998; Hutton, 
1991; Tannahill, 1980). Almost nothing is known 
about indigenous peoples’ connections of sexuality 
and spirituality, but their separation into distinct 
categories is likely a colonial importation (e.g., 
Hoppál, 1987; Kehoe, 2000; Vitebsky, 2001). Most 

surviving indigenous cultures have been so disrupted 
that direct transmission of their spiritual lineages 
have probably been lost (e.g., Sigal, 2000, 2011), 
and the degree to which reconstituted paths, such as 
neo-shamanism, reflect actual indigenous practices 
is suspect (e.g., Wallis, 2003; Whisker, 2013).

With agriculture and civilization, religious 
institutions began to regulate and restrict spiritual 
access to a priestly class, as well as promulgate 
norms controlling sexuality. Even today many 
religions consider sex a distraction from the spiritual 
path (e.g., Armstrong 1993; Brown, 1988; Faure, 
1998; Heyward, 2010; Nelson, 2010; Pagels 1988; 
Schacter-Shalomi 1991; Tannahill 1980; Waite 1960; 
Weisner-Hanks, 2000); for some it is a defilement 
permanently barring humanity from the divine. 
The religious regulation of sexuality may come 
from the fact that sex enables anyone—without 
“benefit of clergy”—to access directly spiritual 
ecstasy, revelation, and transformation without 
recourse to a priestly class.  Over time, obfuscation 
and obstruction of sex as a gateway to spiritual 
experience has been widespread. 

The first known text, the Epic of Gilgamesh, 
contains a story of spiritually transformative sex 
involving Enkidu, a bestial, hairy creature who 
grazes on all fours and drinks from a watering 
hole with other animals.  By divine command, 
Shamhat, a priestess of sacred sex, makes love to 
Enkidu for a week. When they are sated, Enkidu has 
transformed into a resplendent, partly divine human 
form: animals now avoid him, he walks upright, his 
“understanding had broadened” and he became 
“beautiful…like a god’” (Tablet 1; Kovacs translation, 
1989, p. 9). Ritual sex was part of some religions 
in the ancient Middle East (e.g., Glazebrook, 2008; 
Lapinkivi, 2008; Lucian, De Syria Dea, 28–29; Roth, 
2006; Smith, 2008; Teppo, 2008; Zimmerman, 
2008), Greece, and Rome (e.g., Avagianou, 2008; 
Beard, 1996; Keesling, 2006; Latham, 2012; Roller, 
1998, 1999). But exactly what sacred sex was in 
fertility cults and sexual mystery schools like those 
of Isis, Pan, Ishtar, Cybele, and Dionysus has been 
lost. 

Sex for spiritual purposes still occurs in some 
Asian religions, notably Hindu Tantra, Vajrayana 
Buddhism, and Taoism. Although Hinduism 
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prominently features the sexuality of certain deities, 
fertility rites, and sex technique manuals like the 
Kama Sutra, carnal desire is to be avoided because 
it ties humanity to the world of illusion (e.g., 
Courtright, 2006; Kakar, 1994). Spiritual realization 
is impossible without the elimination of desire, 
according to Nyaya, Yoga, and Vedanta Hinduism 
and most classic Sanskrit texts. Tantra, a relatively 
late, “reverse spirituality” yogic practice, was a 
rebellion against religious conventions involving 
engaging in normally forbidden practices, especially 
sex, to show that Spirit exists even in the unclean (e.g., 
Courtright, 2006; Parrinder, 1996; Tannahill, 1980; 
White, 2003). In Hindu Tantra, partnered sex was 
abandoned as soon as the (male) aspirant learned to 
manage the subtle masculine and feminine energies 
of his own body absent coitus to attain realization. 
Similarly, in Hinayana and Mahayana Buddhism and 
classic Buddhist texts, such as the Visuddhimagga, 
the successful seeker is celibate, having quashed 
sexual desire (Cole, 2006; Faure, 1998; Tannahill, 
1980; Van Gulik, 1974). Even Vajrayana Buddhism, 
a Tantric form derived from indigenous Tibetan 
and Indian roots, requires years of contemplation 
before seekers can participate in ritualized sexual 
practices that have more to do with meditation than 
with lovemaking (Faure, 1998; Gayley, 2018; Van 
Gulik, 1974). Taoist sex, on the other hand, based 
on the male and female principles of yang and yin, 
advocates protracted heterosexual lovemaking to 
maximize the number and duration of the woman’s 
orgasm while the man withholds ejaculation based 
on the belief that the man’s health and “immortality” 
are fed by the woman’s orgasmic energy and his 
retention of semen, thought to be irreplaceable 
life essence (e.g., Kohn, 1992; Parrinder, 1996; 
Saso, 1997). Taoist sexual practices can, however, 
involve austerities, including celibacy (Eskildsen, 
1998; Komjathy, 2007). It is unclear whether Taoist 
methods produce spiritual states per se owing to 
the obscure euphemisms of classic sex manuals 
(e.g., Fang-nei-chi, I-shin-po) unless immortality is a 
cognate for realization. 

Of the Abrahamic religions, Judaism retained 
the closest association of sex with spirituality. To this 
day Jews, especially religious leaders, are supposed 
to marry and procreate (e.g., Berger, 2006). Marital 

sex is a religious duty, though sects differ regarding 
how often to engage in sex and how much to 
enjoy it (Pagels, 1979; Tannahill, 1980). Kabbalism, 
a mystical form that emerged in the Middle Ages, 
viewed coitus as a spiritual act enabling aspirants to 
participate in the masculine and feminine aspects 
of God sustaining the cosmos (Ariel, 1988; Berger, 
2006; Hoffman, 1992; Waite, 1960). 

Jesus is portrayed in Christian scriptures as 
clashing with the mainstream Judaism of his time by 
condoning practices that would limit procreation; 
he forbade divorcing a wife for infertility (Matthew 
19:4–6) and connected celibacy with eternal life 
(Luke 20:34–36). The apostle Paul recommended 
celibacy as the path to salvation, even in marriage (1 
Corinthians 7:1–35). The convention that Jesus and 
Paul were unmarried Jewish men has called their 
sexuality into question, including the possibility 
that they were eunuchs, speculation supported 
by Matthew 19:12, which suggests the spiritual 
superiority of males born without testicles or who 
castrated themselves “for the kingdom of heaven’s 
sake” (e.g., Caner, 1997; Hester, 2005). For that 
reason, castration—not just celibacy—went in 
and out of favor during the early centuries of the 
church (Caner, 1997; Hester, 2005; Ringrose, 1996; 
Stevenson, 2002) and was practiced by some sects 
into the 20th century (Engelstein, 1999; Tulpe & 
Torchinov, 2000), including excision of women’s 
and children’s genitalia to ensure salvation through 
sexual purity. Since the first century, orthodox 
Christianity has viewed sex as an integral part of the 
“original sin” separating humanity from God—if not 
the sin itself (e.g., Johnson & Jordan, 2006; Ware, 
1997; Weisner-Hanks, 2000). 

In contrast, sexuality is consecrated in the 
Qur’an (e.g., 2:25, 3:15, 4:57), and Mohammed’s 
sexual prowess validated his holiness (Parrinder, 
1996). Islam technically considers sexuality a natural, 
healthy drive in men and women, with the Qur’an 
condemning celibacy for spiritual purposes (57:27). 
However, just as Hinduism evolved toward sexual 
conservatism (Pattaniak, 2007; Söhnen-Thieme, 
1996), Moslem scholars increasingly downplayed 
Mohammed’s sexuality (Parrinder, 1996): 
mainstream Islam became sexually conservative, 
as reflected in the laws governing contemporary 
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Moslem cultures. Mystical forms of Islam, however, 
include a sacred feminine principle and sacralization 
of intercourse (Al-Hibri & Habti, 2006). For example, 
Baul contemplatives liken the spiritual relationship 
between Allah and Mohammed, between Allah and 
the seeker, and between the spiritual teacher and 
seeker to the love between a man and a woman 
“whose body is the temple of Allah and within whom 
is the unwritten Qur’an” (McDaniel, 1989, p. 164). 
Nevertheless, except for obscure Kabbalistic texts, 
none of the Abrahamic traditions frankly associates 
spiritual realization with lovemaking.

Presently, mainly in Anglophone and 
European cultures, the felt need for a more sexually 
inclusive, somatic spirituality has been expressed in 
the New Age (e.g., Chrissedes, 2007; Hanegraaff, 
1998; Heelas, 1996) and its attendant new religious 
movements (NRMs; e.g., Dawson, 1998; Kosmin, & 
Keysar, 2008; Lewis, 2007), including feminist revivals 
of alleged ancient “goddess religions” and Wicca 
(e.g., Eller, 2006; Meyers, 2014; Spencer-Wood, 2007) 
and reconstituted paths, such as neo-shamanism, 
ritual magic, and neo-Tantra (e.g., Komjathy, 2007; 
Ley, 2013; Urban, 2000, 2003; Wagar, 2009; White, 
2003). With some cultures’ increasing acceptance of 
same-sex liaisons and variety in gender expression, 
the heteronormative male-female, masculine-
feminine dualities central to classic religious traditions 
are giving way to greater recognition of sexually 
ambiguous and/or hermaphroditic, third-gender 
constructs always recognized as sacred incarnations 
in some traditional cultures (e.g., Gudorf, 2010; 
Henriques, 1962; Hutchins, 2002), such as the 
hijras and jogappas of India (e.g., Loh, 2014; Nanda, 
1999), the berdaches or Two-Spirit people of Native 
America (e.g., Jacobs, Thomas, & Lang, 1997; Zuber-
Chall, 2012), and the nat kadaws, meinmasha, acault 
or achauk of Myanmar (Coleman, Colgan, & Gooren, 
1992; Ho, 2009). Whether any of the sexual practices 
of newer paths, such as the Wiccan heiros gamos 
(Great Rite; Wagar, 2009), produce transformational 
spiritual experiences is unknown.

The following sections present the empirical 
research on altered states triggered by sex that may 
represent the natural range of human potential for 
such experiences and why people consider them 
spiritual.

Contemporary Research 
on Sexual Spiritual Experiences

Systematic exploration of sexually produced 
altered states began a few decades ago with a 

dissertation by Sokol (1986) interviewing 4 male and 
4 female Tantric practitioners about transcendental 
states they had experienced during sex.  The next 
study, which gained some publicity, was  an extension 
of Scantling’s 1990 dissertation showing a positive 
relationship between women’s sexual enjoyment 
and proclivity for sexual fantasy and absorption, 
in which she interviewed 68 women who scored 
high on absorption and uncovered altered-state 
phenomena she called “supersex”:  vivid imagery 
related to energetic sensations, timelessness, loss of 
self-awareness, a sense of oneness and safety, and 
preternatural knowing (Scantling & Browder, 1993, 
pp. 45–54).

A burst of studies followed. Sex therapist 
Gina Ogden (1999, 2006, 2007) administered a 
self-devised survey on sexuality and spirituality to 
one of the largest sex-study samples (N = 3810).  
Some items asked whether participants associated 
certain descriptors with sexual or spiritual 
satisfaction, such as “Oneness with nature” and 
“Oneness with a power greater than self” (Ogden, 
n.d.), and many participants contributed narratives 
of their experiences. Ogden, who disclaimed being 
a scholar, never formally analyzed her data but did 
publish some descriptive statistics, very general 
qualitative themes, and case histories (1999, 2001, 
2006, 2007), which mention sexual-spiritual 
experiences. About the same time, Wade (1998, 
2000a,b, 2001a,b, 2003a,b, 2004) conducted 
the first phenomenological study specifically on 
“transcendent, mystical, nonordinary or altered 
states” during partnered sex when not using 
psychotropic drugs or sexual-meditative techniques 
(2001b, p. 103), culminating in a saturation sample 
of 91 men and women. MacKnee published 
his dissertation study (2002), an eponymous 
phenomenological investigation of the “profound 
sexual and spiritual encounters” of ten “practicing 
Christians.” Taylor’s (2000) dissertation tested the 
hypothesis that expanded orgasms (defined as 
intense, whole-body orgasms lasting from minutes 
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to hours) would produce transcendent states (pp. 
254–255), which she examined by administering 
a self-created survey of sensory, cognitive, 
emotional, and spiritual items rated on a Likert 
scale of frequency to 44 men and women who had 
expanded orgasms. Sample spiritual items were: 
“Have you experienced psychospiritual birth?” and 
“Have you experienced that, as personal boundaries 
dissolve, you merge with the Divine?” (p. 256). 

About a decade later, Little’s (2009) 
dissertation study replicated Wade’s (e.g., 2004) 
method with a saturation lesbian sample, and Elfers, 
also in a dissertation (2009), interviewed a small 
sample who had experienced transcendent states 
during sex and then cultivated them as a spiritual 
path. Similar to Taylor’s (2000) approach, Sayin (2011) 
administered to 47 women a survey of 72 “subjective 
feelings or ASC [altered state of consciousness] patterns 
experienced in a single, multiple, and/or prolonged 
ESR [expanded sexual response] orgasm” (p. 884). He 
did not provide the rating scale nor a statistical analysis 
of his findings. Not all items reflected altered-state  
phenomena, and many were overlapping constructs, 
such as: “warm feeling,” “physical warmth feeling,” 
and “feeling hot” (pp. 885–886). Brushing over 
these problems, his sample reported the following 
likely altered-state phenomena occurring more 
than 75% of the time during protracted orgasms: 
“depersonalization,” “sensation of flight,” “blissful, 
blessed feeling,” “intense love,” “intense euphoria,” 
“extreme excitement coming from inside,” “peaceful 
state of mind,” “spiritual warmth feeling,” “feeling of 
losing oneself totally,” “feeling of rising, moving up,” 
“dissolving into the partner,” “feeling the body and 
mind extraordinary,” and “extreme feelings of love 
and bursts of love to the partner” (pp. 885–886). Sayin 
revised and expanded the survey (2012), without 
correcting the above problems but adding these 
likely altered-state items (none defined): “cessation 
of time,” “distortion in space-time continuum,” “out-
of-body experience,” “astral voyage,” “near-death 
experience,” “spreading feeling,” “losing the soul 
feeling,” “soul outside,” “becoming wild,” “feeling 
animal/animalism,” “seeing different colors,” “seeing 
flaring of lights,” “white or colored flashes,” “seeing 
different geometrical objects,” “traveling to different 
lands,” “voyage to unknown places,” “unifying 

with environment and universe,” “déjà vu,” “unreal 
feeling,” “surreal feeling,” “opening into a surreal 
universe,” “seeing cartoon characters/short cartoon 
movie,” and “mystical experience” (p. 706).

To date, research of the states produced by 
sexual-spiritual paths, such as Taoism or Tantra, has 
been limited to anecdotal accounts and small studies 
(e.g., Bonheim, 1997; Elfers, 2009; Feuerstein,1989, 
1992, 1998; Holbrook, 2008; Kruse, 2002; Sokol, 
1986, 1989) but it is consistent with the research on 
adventitious experiences , suggesting that much of 
the range of humanity’s potential for sexual spiritual 
experience has likely been identified.

A Systematic Review 
of the Empirical Literature

This systematic review was conducted in 
five steps (Khan, et al., 2003):  framing the 

question; identifying relevant work and abstracting 
information; assessing the quality of the information; 
reviewing and synthesizing the results; and 
interpreting the findings.  The primary research 
question was:  what is empirically known about 
the range of spiritual experiences triggered by sex 
and their transformational effects?  The results were 
interpreted considering the literature on factors 
that may conduce to creating sexual-spiritual 
experiences.

EBSCO, ProQuest, Oxford, and Taylor & 
Francis databases and open-source online resources 
were searched using a series of key words in different 
sections of a study report:  sex, sexuality, spiritual, 
spiritual experience, spirituality, altered states, 
ecstasy, ecstatic states, transcendence, transcendent 
experience, peak experience, and so forth.  Boolean 
logic “and” and “or” were employed, such as 
“sex” and “spirituality” and “spiritual experience” 
or “altered-state experience.”  Titles and abstracts 
of all identified papers were read, and only those 
that represented empirical studies that included 
qualitative descriptions of spiritual experiences 
launched by sex were included; sometimes those 
descriptions derived from survey items developed by 
the authors.  Out of 37 articles reviewed for inclusion, 
the final data set included studies by 10 authors: Elfers 
(2009); Holbrook (2008); Kruse (2002); Little (2009); 
MacKnee (2002); Ogden (2006, 2007); Sayin (2011, 
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2012); Sokol (1986); Taylor (2000); and Wade (1998, 
2000a, 2000b, 2003a, 2004).  With the exception 
of Ogden’s study, conducted through a national 
women’s magazine survey, all were purposive samples 
involving people who claimed to have had altered-
state/spiritual experiences during sex. The sample 
is skewed toward women, even without certainty 
that Ogden’s huge number (2006) was actually all 
female; eliminating her sample entirely, the dataset 
represents the experiences of 289 individuals. Table 
1 summarizes the sample composition.

The quality of the articles varied substantially 
in this nascent field, with much of the work done 
by nascent scholars, per the previous section, a 
commentary on the newness of the topic and its 
largely countercultural status.  Empirical studies 
including any rich phenomenological descriptions of 
sexual spiritual experiences systematically gathered 
were accepted, including descriptive survey items.  
Information was abstracted and analyzed using the 
authors’ descriptions and classifications of their data 
and comparing them to the sexual-spiritual state 
classification system developed by Wade (2004) 
through an analytical comparison with Grof’s (1988) 
altered-state schema (Wade, 2000b) and White’s 
(1994, 2001) exceptional human experiences 
(EHEs; Wade, 2000b, 2003a).  In qualitative studies, 
behavioral definitions of themes were examined and 
compared and qualified with the actual interview 
transcript quotes to assess the match between the 
data and the classification categories.

The Varieties of Spiritual States 
Triggered by Sex

The spiritual experiences are presented 
descriptively, in descending order of frequency.

Kundalini. Recognized in Tantric traditions, 
these energetic experiences appeared in all the 
studies (Elfers, 2009; Holbrook, 2008; Kruse, 
2002; Little, 2009; MacKnee, 2002; Ogden, 2006, 
2007; Sayin, 2012; Sokol, 1986; Wade, 2004, and 
probably Taylor, 2000). They were defined (Wade, 
2004) as here-and-now, involuntary, nonordinary 
percepts of energy in the absence of a discernible 
stimulus, especially sensations of bodily heat 
and liquefaction, subtle force fields, illumination, 
unusual spontaneous movements (Tantric mudras 
and kriyas), and glossolalia, documented in 
Christian traditions.  According to one of Kruse’s 
(2002) participants, “I feel energy bursting out of 
my heart and then shooting out of my hands. My 
hands will just really start to get very vibrant and 
hot” (p. 57).  A woman in Ogden’s (2006) sample 
was “bathed in warm, golden light—light so bright 
I could see it through my closed eyelids….” (p. 
105).

We would spontaneously start speaking in 
tongues….and when that started happening, it 
was another signal that this wave of energy is 
coming over us, through the different movements 
of my tongue or different hand gestures, perhaps 
mudras.—Leona (Wade, 2000b, p. 115)

Author M F Total Selection criteria
Elfers
Holbrook
Kruse
Little
MacKnee
Ogden
Sayin
Sokol
Taylor 
Wade

4
4

10
0
5
*
0
4

22
38

4
9

10
69

5
*

47
4

22
53

8
13
20
69
10

3810
47
8

44
91

Had/cultivated transcendent sexual experiences
Practiced tantric/meditational sex
Practiced sacred/tantric sex
Had altered/transcendent sexual experiences
Practicing Christians had spiritual encounters during sex
*
Had expanded sexual response orgasms
Practiced tantric sex
Had expanded orgasms
Had altered-state, transcendent, mystical experienc-es during sex

Table 1. Study Sample Composition. 
(Note: *Ogden did not report the sex breakout of her survey published in a national women’s magazine, nor were 
there any qualifications for participation
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Merging with the partner. The next most 
mentioned (Holbrook, 2008; Kruse, 2002; Little, 
2009; MacKnee, 2002; Ogden, 2006, 2007; Sayin 
2012; Sokol, 1986, 1989; Taylor, 2000; Wade, 
2004) was merging with the partner, defined as 
a dissolution of somatic spatial boundaries and a 
blending of personal agency with that of the partner, 
so that individuals were unable to say which person 
was causative in the lovemaking (Wade, 2004). 
Frequently perception of the here-and-now shrank 
until the blended lovers became the complete locus 
of experience. 

F. was laughing a little bit, then I was laughing, 
then she was laughing, and you couldn’t tell, I 
mean the way we were laughing was exactly 
the same pitch and cadence and you lose the 
ability to tell where the laughing is coming 
from. It’s not her laughter or my laughter but just 
laughing is happening. (#8, M.). (Kruse, 2002,  
p. 58)

I couldn’t even tell whether I was making love 
to her or being made love to. I can hardly even 
tell you what our physical bodies were doing 
because it was like our bodies were part of the 
flow and ebb of all this energy and Spirit body. 
We were all mixed together in this mysterious, 
melting dance…. one moving, touching mass of 
energy and awareness, not two separate poles of 
consciousness….I sort of felt like a woman and 
a man…where all we were was one being, one 
love, kind of a melting together.—Kyle (Wade, 
2000b, pp. 108–109)

Unio mystica. Unitive experiences had 
the same hallmarks theistic contemplative paths 
describe as realization: the nondual dissolution 
of time, space and agency sensed as a total 
identification with the Absolute (God; Wade, 2004). 
Awareness is formless, dimensionless, infinite, and 
suffused with light and bliss, described in Western 
mysticism. Little (2009) and Wade (2004) reported 
it, and possibly Elfers (2009), Holbrook (2008), 
Ogden (2006, 2007), Sokol (1986, 1989), and Taylor 
(2000), but even their published transcripts make 
it difficult to ascertain whether their participants 
were truly in a nondual state. 

There is only a fragment of my own personal 
consciousness left because I feel as if I am 
entering God, or God is entering me, that I am 
blazing with the energy of God and pouring that 
energy back into my lover, and worshiping her 
and God at the same time, and then thoughts 
spin out and there is only That—the utterly 
inexpressible, the union with the Source of all, 
and a kind of divine annihilation.—Blake (Wade, 
2001, p. 44)

Once I came out of it, I knew I had been there, 
but not when it happened…. Everything was 
dropping away, no sensory perception and there 
is no way to describe it. There was nothing but 
union in that moment, but I couldn’t tell you 
union with what. And immediately afterward 
were the tears, tears of joy, incredible joy that 
I felt the privilege of having this incredible 
gratitude and awe.—Marta (Wade, 2000b, p. 
117)

Transports. Transports (Wade, 2004) 
occurred when a person seemed to be 
involuntarily displaced to another location through 
altered visual imagery and somatic sensations 
of weightlessness (floating), forward motion 
(flying), or both through more or less recognizable 
terrestrial or celestial environments. Locomotion 
was three-dimensional, rather than planar, such as 
flying through outer space or swimming beneath 
the sea. Holbrook (2008), Kruse (2002), Little 
(2009), Sokol (1984), and Wade (2004) reported 
this phenomenon, and Sayin (2012) included 
descriptors of travelling to “surreal” and “cartoon 
landscapes” (p. 706). One of Holbrook’s (2009) 
participants said, “I could feel myself moving and 
then I/we were in the center of the universe with 
billions of galaxies and stars” (p. 105).  Another 
said, “First there was the feeling of plunging and 
then falling, and then floating and tumbling, and 
then seeing what was around me, the planets, and 
then becoming aware that I wasn’t in the body” 
(Sokol, 1986, p. 164).  Jill said, “[W]e were like 
dolphins in the water. I saw other fish….The water 
was very blue, and it was extraordinarily peaceful, 
joyful” (Wade, 2000b, p. 111).
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Out-of-body experience (OOBE). Sexually 
triggered OOBEs (Wade, 2004) fit the parameters 
of this common altered state (e.g., Alvarado, 2001; 
Irwin, 1981), which occurs in the here-and-now 
when the sense of self and visual perspective 
nonvolitionally move out of the body. Ego was 
continuous through the realistic change in vantage 
point to a location outside and usually above the 
body, a finding reported by Elfers (2009), Holbrook, 
(2009), Kruse (2002), Little (2009), Wade (2004), 
and possibly Sayin (2012).

We were… just kissing and caressing and …I 
experienced myself…out of my body, above us, 
looking down and watching the experience….I 
just felt like myself, the only odd thing was I was 
above myself, watching myself…. I was fascinated 
in a positive way, but also very curious as to what 
… was going on. (Noel) (Little, 2009, p. 99)

One with nature. Merging with all of the 
natural world (Wade, 2004) was a diffuse state 
involving loosening of ego boundaries and agency 
in the here-and-now. The observing, agentic self is 
expanded and identified with all the natural world, 
erasing the “separateness” of humanity, a state 
described by Elfers (2009), Holbrook (2008), Ogden 
(2006), Sayin (2012), Taylor (2000), and Wade 
(2004).  One of Holbrook’s participants said, “I felt 
connected to the universe and everything in it all at 
once.  Yes, the universe was my body.  Every being, 
plant, animal or mineral was inside my awareness” 
(p. 117).  Adam in Elfers’s (2009) study said, “It was 
just this very intense union with everything…the 
trees, the wind—everything that was there” (p. 80).

Little (2009) distinguished a state called 
oneness from Wade’s (2004) oneness with nature 
characterized by a dualistic, all-encompassing state 
of non-separation (pp. 102–103). It is hard to tell 
exactly how the two states differ from this definition, 
but Little’s (2009) examples seem less relational 
and more spatial. For example, one respondent 
said, “I was … being one with the universe….Warm 
and blissful.…No boundaries…just the universal 
place, no space and time really” (p. 103). Another 
said: “I felt a tremendous amount of joy, jubilance 
…. my body boundaries encompassed the entire 
universe….I was inside everything….” (p. 103).

Trespasso. A visual hallucination common to 
numerous esoteric traditions, trespasso was defined 
(Wade, 2004) as involuntarily perceiving another 
face, head, or succession of faces or heads (usually 
but not always human) superimposed on the lover’s 
in the here-and-now. People usually interpreted 
them as the partner’s past-life personalities (e.g., 
Kruse, 2002; Ogden, 2006; Wade, 2004), or a more 
perfect, younger, or archetypal divine version of 
the partner (Little, 2009; Sokol, 1986; Wade, 2004).  
For example, Vivian saw “my lover’s face morph 
into all these different faces. [There] might be 20 
different faces….some are more memorable than 
others, so I’d recognize them when they came up 
again” (Wade, 2000b, pp. 114–115).

I am going to be sixty-five this year ([and my partner 
is] fifty-three) and when we make love, I feel like 
we are in a time warp, he just looks so young. It’s…
like we started our lives together in our twenties 
instead of our fifties. (#6, M.) (Kruse, 2002, p. 58)

Magical connections to nature. This classi-
fication (Wade, 2004) refers to entrained, shared 
agency with entities in the natural world perceived 
to possess their own intelligence, which was 
blended with the participant’s sense of self. One 
woman “became” “a starry night” (Ogden, 2006, 
p. 93), another woman felt herself and her lover 
becoming the redwood trees that surrounded them 
(Little, 2009, p. 97).  Some of Taylor’s (2000) and 
Sayin’s (2012) survey items suggest this state. 

Shapeshifting. Shapeshifting (Wade, 2004) 
was a form of possession in which individuals in 
the here-and-now experienced an involuntary 
alteration in their sense of self and agency being 
taken over by another, typically an animal. 
Mentation altered with such vividness that the body 
was perceived to have changed appearance and 
proprioception, most often during rough sex. Sayin 
(2012), Sokol (1986), and Little (2009) reported this 
phenomenon, which is similar to states cultivated in 
hunting, theatre, martial arts, warfare (Farrer, 2009, 
2014), and shamanic traditions (e.g., Cebrián, 2010; 
Howard, 2014; Vélez, 2015; Winkelman, 2010). 

With that [electrical charge sensation] comes 
a power and a strength that makes me feel 
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invincible, like [I] could run through the woods 
and jump over trees any time now…. If I’m the 
wolf, my hips and butt and legs, especially the 
tops of my legs where the quadriceps are, feel 
different. Definitely leaner, sinewy—…kind 
of like a haunch sort of a musculature so you 
could spring. When I’m a wolf, it seems easier 
to move and jump about, and when I’m a bear, 
it doesn’t. As the bear, I feel the weight of the 
head, really, really big, and very, very heavy.—
Kim. (Wade, 2000b, p. 110)

The Third Presence. Using a phenomeno-
logical construct by Jungian analyst John R. Haule 

(1990), Wade (2004) classified the felt sense of an 
autonomous, invisible, intelligent, impersonal field 
or force that seemed to exist between the lovers 
and arise from their union as a Third Presence. 
The Third seemed to be co-created by the 
partners’ interaction but impervious to deliberate 
manipulation. It occurred in the here-and-now with 
intact agency and normal causality. The Third was 
variously a sacred entity, such as the Holy Ghost; 
a hallowed atmosphere of beatific sensations and 
emotions; and a beneficent state of mind, likened to 
a state of grace. MacKnee’s (2002) Christian sample 
described it as the presence of God felt as an 
“intimate friend” and a “loving, caring parent” (p. 
238). One participant said, “I’m praying and God is 
talking to me and we’re having sex at the same time”  
(p. 237). 

I don’t mean… looking upon my partner as 
being sacred, something more than that. It 
felt like the two of us have entered into a 
communion with something much larger than 
either one of us. Or even both of us together. 
(C.S.) (Little, 2009, p. 98)

Visions. Visions were subjective, nonvoli-
tional imagery of entities superimposed on the 
here-and-now distinct from the person’s mentation, 
though they did not overtake the psyche (Wade, 
2004). The entities were human (usually dead 
loved ones) or supernatural beings, interpreted as 
angels, demons, or deities, a finding reported also 
by Ogden (2006) and Little (2009). Sayin’s (2012) 
sample additionally reported seeing geometric 

patterns and shapes, common to ingesting 
hallucinogens, such as peyote and psilocybin.  

I saw a vision of my uncle’s sister, who was 
the original owner of this cabin, she and 
her husband. The sense…was that they 
were very happy that there was so much 
love in the place where they’d spent time 
together…The whole experience was very 
moving…I don’t normally see people who 
have passed away. (Kelly M) (Little, 2009, 
p. 94)

All of a sudden, I heard this horrible roar…
and a serpent came out of the water, the 
rainbow serpent, and he dived back in and 
I could never quite see its head, but I could 
see its body where it came in and out and 
in and out. It was frightful and beautiful, 
shimmery, very bright.—Natasha (Wade, 
2000b, p. 116)

Past lives. Past lives involved the 
involuntary sense of being transported to different, 
past locations in the bodies and personae of other 
individuals (Wade, 2004; cf., Kruse 2002, Little, 
2009; possibly Elfers, 2009). Participants identified 
with their alter-egos, some of whom were believed 
to be their direct lineal ancestors, moving through 
detailed biographical events. These experiences 
often had unhappy endings. Although Kruse’s 
sample (2002) reported insight about the past 
lives at the time (“Both of us could see our past 
lifetimes together and just what this relationship 
meant,” p. 57), Wade’s (2004) participants did 
not. During sex on their second date a couple 
relived Victorian-era lives in which they fell in 
love, had an adulterous affair that resulted in a 
pregnancy, lost the child, and split up. The couple 
consciously rejected reincarnation and found the 
whole experience distressing. They married, but 
after many years were separating at the time of 
the interview.

The story was dictating to us, like watching a 
movie, and you don’t get to change it if you 
don’t like what’s going on….I didn’t see any 
similarity in it with us at that time, though it did 
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say something about why we felt so compelled 
to be together…why we felt so familiar, like 
we’d always been together…. The rational part 
of me dismissed it. [Now] I believe we were 
given an opportunity to be with each other in 
a different context, but we haven’t been able 
to do it. We made the wrong choices again 
in this lifetime. It’s too painful to continue.—
Carolyn (Wade, 2004, p. 113)

The Void. Wade’s (2004) construct of 
the Void was taken from Eastern, nontheistic 
contemplative traditions. Void experiences 
involved impersonal nonduality of time, space 
and agency sensed as the primordial emptiness 
that underlies yet constitutes the cosmos. It is a 
formless, dimensionless, infinite awareness that 
may or may not be accompanied by light and bliss.  
Little (2009) identified this state, and Holbrook 
(2008) and Taylor (2000) may have, though their 
data are not unequivocally nondualistic.

There was no such thing as any of these 
things except for that space I was in, and it 
was kind of the whole idea of being there 
now but it was just like black space…I had 
no understanding of me,…no ego … there’s 
nothing… it’s even before beginner’s mind, 
beyond beginner’s mind, really nothing…. 
everything that I knew about reality, the 
world, was gone. It didn’t mean a thing….
There was nothing in my head, my head 
was an empty space…. (Lola) (Little, 2009, 
p. 101)

There was this dissolvingness, and this losing 
of boundaries. And then there was this 
incredible nothingness and everythingness. 
Out of this feeling of nothingness and no-
self, there was yet all possibility and all 
potentiality….no time and no space…. an 
awareness of something and nothing all 
at the same time….There was just a more 
complete sense of really pure awareness, 
just no sense of self. The completeness of the 
nothingness was enormous.—Ann (Wade, 
2000b, p. 117)

Clairsentience. In clairsentience (Wade, 
2004), a fully developed cognitive revelation seemed 
to come from nowhere. People variously described 
it as “knowing everything” and “realizing the truth” 
(p. 275). Typically the revealed knowledge concerned 
sudden comprehension of previously hidden relation-
ship dynamics, usually negative. Despite that, the 
revelation was accompanied by feelings of inner 
strength, resilience, and resolution. Some experiences 
suggested precognition. For example, a woman who 
was delightedly resuming a relationship that had been 
suspended for years, suddenly saw the future:

The feeling was of liberation… opening to 
another unknown dimension of experience…. 
I was lifted into a dimension of truth beyond 
ordinary rational understanding, wherein I 
knew it [current vision of the relationship] to 
be the realm of false hope. The disjunction 
of this overwhelming feeling … was not at 
all upsetting. There was a refreshing calm 
that … stayed with me for days.—Leah 
(Wade, 2000b, p. 114)

Holbrook (2008) possibly mentioned this pheno-
menon, and Little (2009) identified it. 

Telepathy. Telepathy, the ability to access 
the unspoken thoughts and feelings of others 
(Wade, 2004), occurred in normal spatio-temporal 
and agentic conditions. Respondents mentioned 
verifying their telepathic insights with the person 
involved, usually the partner. Kruse (2002) and 
Little (2009) reported this effect. “I heard her speak 
in her voice but her lips didn’t move, I’m looking 
at her, I thought this is really kind of odd, and it 
kept happening….we were able to read each other’s 
minds….” (Little, 2009, pp. 99–100). In one case 
(Wade, 2000b), a man making love with his date at 
a party suddenly knew that his best friend, also at 
the party, needed help.

I went into an emptiness, and … an awareness 
came to me that Tom was in danger…. So I 
immediately came back into my body…. 

I started running down the street throwing on my 
clothes….As soon as I turn the corner, there’s this 
mob of people. In the center of it was Tom and this 
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huge Hell’s Angels type of guy brawling with him. 
Without hesitation—and I’m just a little guy—I 
lunged. I just jumped on this guy’s back, trying 
to get him in a headlock. He was a huge, huge 
fellow…. but I just had this tremendous energy.…
That evening, Tom said, “You should really be 
hurting”…. I was not bruised or in any kind of 
physical pain out of the experience, during it or 
afterward.—Esteban (Wade, 2000b, pp. 111–112)

Channeling. Similar to Grof’s (1975, 1985) 
group identification or group consciousness, Wade 
used channeling for the here-and-now sense of 
having the psyches, especially the emotional 
experiences, of a nameless group of people pour 
through the person in a manner that resonated with 
the individual’s experience but was clearly not their 
own, a phenomenon also reported by Little (2009).

They feel like they’re very, very close, all 
women. Not an identity, but all women. My 
identity falls away, and I’m identified with all 
women now and back in time, and their state 
of mind. There’s not a separation…. A sense of 
rapture that came from so many different places, 
and how wonderful it was to have that…and 
that sense of unity [with all women].—Kristin 
(Wade, 2000b, p.109)

Deity possession. In Wade’s (2004) study, 
people in the here-and-now reported divinities 
overtaking and displacing their psyches and agency. 
These invisible forces gave a distinct impression of 
supernatural personification with fierce archetypal 
beings associated with sex, such as Kali and Pan. 
According to a man who said Dionysus or Shiva had 
possessed him, 

We watched ourselves in ecstasy… because we 
were no longer ourselves. We were whirling 
furies of wind and air. We clashed and mingled 
against the walls, the bookcases, the filing 
cabinets…I insist that the lover, the artist, the 
dancer, wasn’t me, wasn’t my person, wasn’t my 
transperson or my subperson or any form of a 
person. (Wade, 2004, pp. 107–108)

Boundlessness. In addition to the states 
identified in Wade’s (2004) study, Little (2009) 

identified a state she called boundlessness (pp. 
103–104), which she likened to Ogden’s (2006) 
description that “you’re able to move through 
the boundaries that keep you separate from the 
energies of the universe” (p. 104), and similar 
experiences also appeared in Holbrook’s (2009) 
and Sokol’s (1986) samples of Tantric practitioners, 
all suggesting that boundlessness involves a sense 
of spatial expansion of the self beyond the body 
extending in all directions.

[My boundaries] were very fluid…[they] would 
expand and contract depending on what [my 
partner] was doing…But [my boundaries] didn’t 
really extend beyond the space we were [in], 
but they expanded to just the inside of the walls 
of the room or the case of being in a tent, just 
expanded to a small circumference outside. 
(JM) (Little, 2009, pp. 104) 

Others expanded into much larger spaces, 
such as this woman: “[I] exploded into some being that 
was 40 miles big and….[my lover] was at least 40 miles 
big, we took up all the space” Sokol (1986, p. 159).

Little (2009) identified three further 
categories that may uniquely reflect her lesbian 
sample and have not yet been reported by other 
researchers:

Sex as spirituality. According to Little (2009), 
this state involves a deep reverence for the partner 
without merging. It is not clear that agency or spatio-
temporal perception changed in particular ways, but 
her examples suggested a sense of participation in a 
sacred act or archetypal feminine force.

When I am…the love maker…I go into a 
triumph-like state, and…it feels like an act of 
worship, not to the woman I’m making love to 
but also kind of maybe femininity in general… 
woman-kind, the Goddess, the source of life. 
It feels like I’m making love to life itself…. like 
me and the sacred rite, in our universe…. (Lucy) 
(Little, 2009, p. 105)

[I]t was probably like people feel or should feel 
when they go to church. A sense of being in…
the presence of something very special… It’s like 
feeling we were in touch with something eternal, 
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something that didn’t have a beginning and didn’t 
have an end, and whatever happened…it lasted 
forever…. Absolute love, reverence, acceptance, 
really feeling I was… touching God, something 
sacred…. (C.S.) (Little, 2009, p. 105)

The feminine. Experiences of the feminine 
(Little, 2009)—although not technically altered-
state phenomena—“allowed the women to open 
to and thereby own previous unknown aspects of 
themselves,” their femininity (p. 105). The narratives 
suggest that was enabled by having their partners 
be masculine without being male. The sense of self 
perhaps changed, even if agency did not.

It felt like she was holding masculine energy 
and I was holding feminine energy. Neither 
of us intended it….She was doing the 
protecting and holding while I was doing the 
surrendering….We were being shown these 
aspects of ourselves that we didn’t even 
know were there or we didn’t know how to 
access, and we weren’t intentionally trying 
to access. It was just drawn forward out of 
us, and it was just so profound for each of us 
to be in touch with those parts of ourselves 
and to have those parts of ourselves in 
communion with one another. (Little, 2009, 
S.C) (p. 106)

She was also really masculine. It really 
increased my sense of femininity…. She 
could tell me anything, and I mean that in 
this way of like you’re my bitch, you’re my 
whore, you’re my lover, you’re my sister, 
you’re my mother, all of it, all of it together…I 
could be all of these things in this sacred 
sexuality, an archetypical female with all of 
these different aspects.… even… Kali the 
destroyer… (Kelly) (Little, 2009, p. 106)

Gender Bending. Gender bending was 
defined (Little, 2009) as a woman’s ownership of her 
or her lover’s masculine qualities as a way to access 
and own previously unknown aspects of themselves 
to come to completion in a complementary way to 
the feminine above. Her examples suggested a strong 
somatic percept of a sex change to owning a penis.

She was on top of me.., and it felt like I 
was making love to masculinity.…Then we 
talked about it – kind of surprised that we 
both felt the same way. She felt she actually 
had a penis, and we…decided she does 
have a masculine alter ego, personality, 
energy, which we call Richard, and I think 
that Richard is present in different times…. 
(Mo) (Little, 2009, p. 112)

We connect on a whole different level…
In the circumstances where my masculine 
energy comes out, it’s more deep, more 
spiritual ….It feels like I have a penis, right 
where my clitoris is...coming up on my 
abdomen until it’s erect. It’s not any different 
than feeling I have a finger or toe ….It’s a 
part of me….I can tell sensations…the way 
she’s contracting the muscles and vagina. I 
get that whole sensation when I ejaculate 
and it kind of goes limp….We were way 
more connected [than when I was wearing 
a strap-on]. (Erma) (Little, 2009, p. 113)

Table 2 summarizes the sexual spiritual states 
identified by each author.
The Transformational Effects 
of Sexual Spiritual States

The sexual altered states changed lives, 
completing the criteria for a spiritual experience 
(Hinterkopf, 1994; Mencken et al., 2009; May, 
1974; Myers & Willard, 2003; Prest & Keller, 1993; 
Selvey, 1977).  Of course, the sexual-spiritual 
revisionist paths like neo-Tantra and neo-Taoism are 
based on transformation, and claims include the 
following benefits: overcoming sexual shame and 
oppression; improving orgasmic ability; increasing 
connectedness with partners and relationship 
satisfaction; enhancing spirituality; using the 
relationship as an avenue for personal and couple 
growth; and augmenting connectedness with 
humanity at large (e.g., Feuerstein, 1992, 1998; 
Judy, 2015; Reid, 1989; Richardson, 2003). Although 
some authors (Kruse, 2002; Sayin, 2011, 2012) in 
the sample did not explore changes resulting from 
sexual spiritual experiences, many included at least 
some. The experiences in this systematic review 
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produced the following transformational sequelae 
(summarized in Table 3):

Conviction that Spirit is real and present, variously 
expressed (Elfers, 2009; Little, 2009; MacKnee, 
2002; Ogden, 2006, 2007; Sokol, 1986; Taylor, 
2000; Wade, 2004). Usually the sexually 
produced altered states had no relationship to 
a person’s spiritual beliefs or practices, such as 
meditation. For example, Buddhists or atheists 
might have an experience they interpreted as the 
Christian Holy Ghost, or Jews might be visited 
by Kali.  Dissonance was common (Wade, 
2004) and often disruptive, leading to a spiritual 
quest to understand what had occurred and 
involving changes in beliefs. When the altered-
state phenomena could be interpreted through 
the person’s existing belief system, they tended 
to strengthen it (Holbrook, 2008; MacKnee, 
2002). In Elfers’s (2009) study, this involved a 
metaphysical shift to perceiving the cosmos as 
having a living, erotic quality balanced between 
masculine and feminine poles reminiscent of 
Taoism. For MacKnee’s Christian sample (2002), 

it took the form of affirming beliefs and trust in 
God, deeper knowledge of God, and gratitude.

Enhanced relationships, especially greater 
connection with the partner, decreased 
defensiveness and increased compassion, 
which were extended to relationships with 
others and with nature (Elfers, 2009; Holbrook 
2008; Little, 2009; MacKnee, 2002; Ogden, 
2006, 2007; Taylor, 2000; Wade, 2004). Elfers 
(2009) included healing connections with 
something larger than the self, also implied by 
Ogden (2006, 2007).

Empowerment and purpose, including feeling 
confident, revitalized, and motivated to help 
self and others realize more completeness in 
sexuality and spirituality (Elfers, 2009; Little, 
2009; MacKnee, 2002; Ogden, 2006, 2007; 
Sokol, 1986; Taylor, 2000; Wade, 2004).

Healing, including the resolution of internal 
conflict, especially: self-acceptance and loss 
of shame around sexuality, sexual identity, 
and gender issues (Elfers, 2009; Holbrook 

Elfers Holbrook Kruse Little MacKnee Ogden Savin Sokol Taylor Wade
Kundalini
Merging
Unio
Transports
OOBE
One w/ Nature
Trespasso
Connect to Nature
Shapeshift
Third
Visions
Past Lives
Void
Clairsentience
Boundlessness
Telepathy
Channeling
Deity Possesion
Sex as Spirituality
Feminine
Gender Bending
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?
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X
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X
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Table 2. Sexual Spiritual State Frequency by Author. 
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2008; Little, 2009; MacKnee, 2002; Ogden, 
1999, 2006, 2007; Taylor, 2000; Wade, 2004); 
resolution of sexual dysfunction, especially 
associated with a history of sexual trauma (Elfers, 
2009; Holbrook 2008; Little, 2009; MacKnee, 
2002; Ogden, 2006, 2007; Wade, 2004); and 
the resolution of personal loss (MacKnee, 2002). 
This category also included integrating sexuality 
and spirituality counter to cultural norms that 
split the two (Elfers, 2009; Holbrook 2008; Little, 
2009; MacKnee, 2002; Ogden, 2006, 2007; 
Wade, 2004), which promoted more intentional 
sexual behavior, such as eliminating promiscuity 
and unfaithfulness in monogamous relationships 
(Little, 2009; Wade, 2004).

Personal growth, a category featuring positive 
changes, such as discarding limiting beliefs, 
ceasing dysfunctional behavior, and quitting 
unsupportive relationships.  It also involved 
acquiring new capabilities, such as broadening 
one’s understanding and embodiment of 
gender (Elfers, 2009; Holbrook 2008; Little, 
2009; Ogden, 2006, 2007; Sokol, 1986; Taylor, 
2000; Wade, 2004), greater mental clarity 
and creativity (Taylor, 2000), and paranormal 
abilities, such as the ability to perceive subtle 
energies and conduct energetic healing (Sokol, 
1986; Wade, 2004). 

As with other transformational experi-
ences, not all the sexual spiritual events were 

pleasant (Wade, 2004; cf., Bragdon, 1988, 1990). 
Even when they were interpreted as positive, 
they often challenged the person’s most basic 
assumptions and produced unwelcome results. 
Some found that loved ones were not supportive 
of their experience or how they changed. 
Sometimes people feared they were going crazy 
and had good reason to think so: frightening 
percepts sometimes emerged with overwhelming 
intensity (Elfers, 2009; Little, 2009; Wade, 2004). 
Some experiences brought unconscious material 
dramatically into awareness, and people often 
found it difficult to process, sometimes resulting 
in psychological regression and psychotic 
symptoms. Furthermore, the intense energies 
associated with kundalini, once activated, did not 
always “turn off” after sex (Wade, 2004), making 
people feel physically and mentally ill. Finally, the 
intensity of altered-state sex spoiled some people 
for normal lovemaking (Elfers, 20009; Little, 2009; 
Wade, 2004). Extreme cases involved addiction 
to the “high” of altered-state sex, leading to 
selfish, exploitative connections or to clinging 
to dysfunctional relationships to maintain access 
to ecstatic sex (Wade, 2004). In Little’s (2009) 
sample, some women shunned new relationships 
that did not produce transcendent experiences or 
remained single and celibate, hopeless of having 
such a connection again. Some of Elfers’s (2009) 
participants turned to polyamory to increase their 
odds of having altered-state sex. 

Elfers Holbrook Little MacKnee Ogden Sokol Taylor Wade
Spiritual conviction
Enhanced relationships
Empowerment and purpose
Healing
     Self-acceptance
     Resolve sexual dysfunction
     Resolve loss
     Integrate sex and spirituality
     Intentional sexual behavior
Personal growth
     Expand genderedness
     Creativity
     Paranormal abilities

X
X
X

X
X

X

X

X
X

X
X

X

X

X
X
X
 
X
X

X
X

X

X
X
X

X
X
X
X

X
X
X

X
X

X

X

X

X

X

X
X
X

X

X
X

X
X
X

X
X

X
X

X

X

Table 3. Transformational Effect Frequency by Author. 
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What Conduces to 
Sexual Spiritual Experiences?

Sexual spiritual experiences occur in three 
conditions:  as an innate capacity activated during 
a wide range of sexual relationships and behaviors; 
during prolonged orgasms; through deliberate 
cultivation of energetic, physical, and contemplative 
practices.  It was not clear, in some studies, exactly 
which conditions prevailed, so the results were 
examined in the context of data from the sample 
studies, the larger sample of 37 related articles and 
relevant theoretical literature.  Major contributors to 
sexual spiritual experiences appear to be: 

Partner dynamics. Certain psychological 
connections may prefigure altered-state sex and 
account for the tendency to have transcendent 
experiences with one particular partner (Wade, 
2004). Respondents mentioned electric connections 
when sparks seemed to fly between two people 
(“love at first sight,” “incredible chemistry,” “magical” 
connections); ecstatic precognitive visions and 
preternatural recognition of a partner; and so forth (p. 
243), a finding elaborated in Sundberg’s (2019) study 
of cases of “extreme falling in love,” which tended 
to produce ecstatic sex. In such circumstances, the 
sexual altered states frequently began long before 
and/or in the absence of coitus. Primal pre- and peri-
natal enmeshment with womb siblings or caretakers 
may be unconsciously reactivated by certain 
partners, conducing to pre-egoic states of boundless, 
ecstatic eroticism and merging (Wade, 2004), an 
interpretation congruent with psychological theories 
of sexual attraction (e.g., Bókkon, et al., 2014; 
Grof 1975, 1985, 1988; Hayton, 2011; Tart, 1972, 
1975, 1976). Other relational dynamics included 
lack of inhibition (Wade, 2004), which occurred 
in opposite conditions: being with a highly trusted 
partner in a loving relationship or having transient 
sex with strangers, both of which enabled behavioral 
and psychological abandonment without fear of 
judgment. Other forms of letting go of control, 
notably being the passive partner, promoted altered 
states (Wade, 2004), likely related to dynamics 
involved in the popularly recognized altered state 
in bondage-domination-sadism-masochism (BDSM) 
called “sub[mission] space,” still lacking a coherent 
definition (e.g., Baker, 2016; Iser, 2000; Marion, 2016).

Extended sexual stimulation. Taoism and 
Tantra employ prolonged sexual engagement (e.g., 
Judy, 2015; Krishna, 1971, 1972a,b, 1975; Mumford, 
2005; Richardson, 2003; Van Gulik, 1974), which 
featured prominently in Holbrook’s (2009), Kruse’s 
(2002), and Sokol’s (1986) studies. It was not possible 
to determine what produced the amplified orgasms 
in Sayin’s (2011, 2012) and Taylor’s (2000) studies.  
Extended arousal with repetitive stimuli, such as 
movement, helps relax and exhaust defenses, and 
extinguish some sensory pathways while elevating 
others in ways that produce absorption. Lesbians 
spend more time in sex play than heterosexual 
lovers, which may account for their relative ease in 
having ecstatic sex (Blair, & Pukall, 2014; Cohen, 
& Byers, 2014; Garcia, et al., 2014). Researchers 
have begun exploring the psychophysiology of 
prolonged sex, including its production of spiritual 
imagery (e.g., d’Aquili, 2000; Jevning et al., 1996; 
Laughlin, et al., 1992). According to Safron (2016), 
prolonged rhythmic activity produces trance and 
orgasm, which created an evolutionary advantage. 
He speculated that synchronous activity within 
a person’s nervous system and between the 
nervous systems of partners would intensify sexual 
experience via greater neural excitement; increase 
attention from integrating multimodal neural streams 
augmenting one another; and maximally drive 
neural systems for somatic reward and response. 
Thus, synchronous rhythms synergistically facilitate 
pleasure, support absorption (which enhances 
the vividness of awareness), and entrain brain 
oscillations to amplify sexual stimulation. Such 
mutually reinforcing and magnifying loops heighten 
pleasure and “may specifically be driven by a 
synchrony-facilitated state of sensory absorption 
leading to trance” (para. 19).

Personal neurological qualities. Some 
people have greater ease reaching altered states 
than others. One reason is having naturally thinner 
boundaries separating objective and subjective 
realities (Hartmann, 1991; cf. Cardeña, et al., 2015; 
Kelley, 2010; Roxburgh & Roe, 2011). Likewise, 
some people can more easily become absorbed 
in one aspect of experience without distraction 
than others, which conduces to altered states (e.g., 
Scantling & Browder, 1993; Vaitl, et al., 2013).  
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Cultivating the capacity for absorption is central to 
Tantric and Taoist paths (e.g., Holbrook, 2008; Judy, 
2015; Krishna, 1975; Mumford, 2005; Richardson, 
2003; Van Gulik, 1974). Other factors, including 
physical and emotional fatigue (MacKnee, 2002; 
Wade, 2004) and pain (e.g., Baker, 2016; Iser, 2000; 
Marion, 2016) that exhaust the nervous system 
conduce to altered states by relaxing normal ego 
defenses.

Controlling energy. As noted, Tantric and 
Taoist practices involve the deliberate manipulation 
of libidinal energy. Practitioners learn to channel 
that energy into their erogenous zones, those 
of their lover, and into “higher” energy centers, 
especially those associated with the heart, pineal, 
and crown chakras for different types of sexual and 
spiritual realization (e.g., Krishna, 1971, 1972a,b, 
1975; Richardson, 2003), techniques mentioned 
in Holbrook’s (2009), Kruse’s (2002), and Sokol’s 
(1986) data.

Human neurophysiology.  Human bodies are 
wired for transcendent experiences. Natural, naive 
sexual activity includes the behaviors cultivated and 
refined in spiritual practices to bring about exalted 
states, such as: the rhythmic movements of trance-
dancing, repetitive vocalizations of chant, altered 
breathing patterns of yoga, overstimulation of some 
sensory pathways and deprivation of others of 
meditation, energetic arousal of Tantric yoga, and 
the absorption of access meditation. Although most 
research focuses on the physiology of orgasm and 
its neurological correlates (e.g., Huynh, et al, 2013; 
King, et al., 2011; Komisaruk, et al., 2006) rather than 
the phenomenology, materialist arguments hold 
fairly well for sexually produced spiritual states, even 
including the “God-spot” theories seeking to reduce 
transcendent experiences to certain neural networks 
(e.g., Delio, 2003; Joseph, 2001; Newberg, 2010; 
Persinger, et al., 2010). Such views are buttressed 
by the neuropsychopharmacology of sex, argued to 
produce a high similar to the effects of psychoactive 
drugs. During sex, the following neurochemicals are 
released at much higher than baseline quantities: 
norepinephrine (Stahl, 2001), dopamine (Brown, et 
al., 2007; Kruger, et al., 2006; Passie, et al., 2005; 
Stahl, 2001), prolactin (Kruger, et al., 2002; Kruger, 
et al., 2005; Passie, et al., 2005), endogenous opiate 

peptides (Argiolas & Melis, 2003), serotonin (Brown 
et al., 2007; Stahl, 2001), and oxytocin (Argiolas & 
Melis, 2003; Kruger, et al., 2006; Passie, et al., 2005; 
Stahl, 2001). According to Safron (2016), sexually 
heightened dopamine and norepinephrine mimic 
the effects of cocaine, with orgasm mimicking the 
addition of heroin to the mix owing to the analgesia 
caused by elevated oxytocin and vasopressin, 
plus the addition of serotonergic-glutamatergic 
interactions found in the effects of hallucinogens, 
such as psilocybin, lysergic acid diethylamide (LSD), 
mescaline, and N,N-dimethyltryptamine (DMT; 
Griffiths, et al., 2008; Griffiths, et al., 2012). In other 
words, the intense pleasure of orgasm comes from 
a naturally occurring, probably opioid-dominated 
neurochemical complex, which may be amplified by 
endogenous mind-altering neurochemicals similar 
to those of ingestible hallucinogens. According to 
this model, extended arousal and orgasm would 
conduce to spiritual experiences during lovemaking.

Discussion

Simplistic appeals to brain chemistry as causation 
do not account for all the sexual spiritual 

experience data, any more than they account for 
all the data associated with other altered states 
(e.g., Greyson, 2010; Jastrzebski, 2018; Volk, 
2011). Countervailing evidence for sexual spiritual 
experiences includes the partner dynamics:  people’s 
going into ecstatic states prior to or not involving 
coitus and/or orgasm. Altered-state sex, in the way 
it happens under all kinds of conditions, resembles 
the near-death experience (NDE), probably the 
best researched adventitious altered state today, 
which also occurs under widely varying conditions, 
such as trauma, disease, and drug overdose 
(including times when the brain is measurably not 
functioning)—conditions that in no way affect NDE 
phenomenology (e.g., Agrillo, 2011; Cardeña, 2010; 
Greyson, 2010; Liang, 2018). A considerable body of 
other evidence suggests some form of non-locality 
associated with spiritual experiences (e.g., Braud, 
2003; Di Biase, 2009; Stapp, 2015; Dossey’s [2014] 
construct of non-locality appears flawed).  To some 
extent, ecstatic states may always be mysterious or 
at least involve dimensions that cannot be explained 
by conventional Western materialism. 
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The fact that sex can take people to the same 
altered-state realms as trance, meditation, drugs, 
and other conditions suggests that the phenomenal 
worlds of human experience fall into certain universal 
patterns that may be physiologically determined. 
The human body may be built for transcendence 
but have only a fixed range of ecstatic possibilities. 
No matter what starts the journey, there are only so 
many “destinations.” It is the timing, context, and 
idiosyncratic content of the experiences—aside from 
their universal structure—that give them the power 
to change lives.  Their very physicality and relational 
quality make sexually produced experiences seem 
more compelling than those produced by other 
spiritual practices, according to naïve practitioners:

Way more intense than anything like meditation… .  
Like the arc lights are turned on, much brighter, 
clearer, much more happening… . It’s engaging 
the body …this really physical thing happening 
at the same time as a spiritual experience. … 
seems a lot stronger and brighter.—Paul. (Wade, 
2001a, p. 47)

Sex felt like six different meditation practices…all 
happening at the same time….this multifaceted 
thing that…all aspects of my being, emotionally, 
physically, sexually, intellectually, spiritually 
were engaged and it’s the first time every 
aspect of me could feel completely engaged 
in an integral, transformative practice.—Ranier. 
(Wade, 2001a, p. 47)

 Spiritual adepts have said the same thing.  
Sex is a potent source of spiritual experience.

If anyone wonders how Jesus raised the dead,
don’t try to explain the miracle. 
Kiss me on the lips.
Like this. Like this.—Rumi (Hamill, 1996, p. 78)

Rinzai’s disciples never got the Zen message,
But I, the Blind Donkey, know the truth:
Love play can make you immortal.
The autumn breeze of a single night of love is 
better than a hundred thousand years of sterile 
sitting meditation….—Ikkyu (Stevens, 2003, p. 
75)

References

Agrillo, C. (2011). Near-death experience: Out-
of-body and out-of-brain? Review of General 
Psychology, 15(1), 1–10. https://doi.org/10.1037/
a0021992 

Al-Hibri, A., & Habti, R. M. (2006). Islam. In D. S. 
Browning, M. C. Green & J. Witte, (Eds.), Sex, 
marriage, and the family in the world religions 
(pp. 150–225). Columbia University Press.

Alvarado, C. S. (2001). Out-of-body experiences. 
In E. Cardeña, S. J. Lynn, & S. Krippner (Eds.), 
Varieties of anomalous experience: Examining 
the scientific evidence (pp. 183–218). American 
Psychological Association. https://doi.org/10.10 
3710371-006

Argiolas A., & Melis, M. R. (2003). The neurophysiology 
of the sexual cycle. Journal of Endocrinological 
Investigation, 26(3), 20–22. https://www.ncbi.nlm. 
nih.gov/pubmed/12834016

Ariel, D. S. (1988). The mystic quest: An introduction 
to Jewish mysticism. Schocken.

Armstrong, K. A.  (1993).  The 4,000 year old quest 
of Judaism, Christianity, and Islam. Knopf/
Ballantine.

Avagianou, A. A. (2008). Heiros gamos in ancient 
Greek religion: The human aspect of a 
sacralized ritual. In M. Nissinen & R. Uro, (Eds.), 
Sacred marriages: The divine-human sexual 
metaphor from Sumer to early Christianity, (pp. 
145–172). Eisenbrauns. https://doi.org/10.5325/j.
ctv1bxgzv8.9

Baker, A.  (2016).  Sacred kink: Finding psychological 
meaning at the intersection of BDSM and 
spiritual experience. Proquest Document 
ID 1765427344. [Unpublished Doctoral 
dissertation, Saybrook University, San Francisco, 
CA.] ProQuest Dissertations. https://doi.org/10.
1080/14681994.2016.1205185

Bækkelund, H., Frewen, P., Lanius, R., Berg, A. O., 
& Arnevik, E. A. (2018). Trauma-related altered 
states of consciousness in post-traumatic stress 
disorder patients with or without comorbid 
dissociative disorders. European Journal of 
Psychotraumatology, 9(1), 1–11. https://doi.org/
10.1080/20008198.2018.1544025 



International Journal of Transpersonal Studies  18 Wade

Beard, M. (1996). The Roman and the foreign: The 
cult of the “Great Mother” in Imperial Rome. In 
N. Thomas & C. Humphrey (Eds.), Shamanism, 
history, and the state (pp. 164–187). University 
of Michigan Press.

Berger, M. S. (2006). Judaism. In D. S. Browning, 
M. C. Green, & J. Witte, (Eds.), Sex, marriage, 
and the family in the world religions (pp. 1–76). 
Columbia University Press.

Blair, K.L. & Pukall, C.F. (2014). Can less be 
more? Comparing duration vs. frequency of 
sexual encounters in same-sex and mixed-sex 
relationships.  The Canadian Journal of Human 
Sexuality, 23, 123–136. https://doi.org/ 10.3138/
cjhs.2393 

Bókkon, I., Vas, J. P., Császár, N., & Lukács, T. 
(2014). Challenges to free will: Transgenerational 
epigenetic information, unconscious processes, 
and vanishing twin syndrome. Reviews in the 
Neurosciences, 25(1), 163–175. https://doi.org/ 
10.1515/revneuro-2013-0036 

Bonheim, J. (1997). Aphrodite’s daughters: Women’s 
sexual stories and the journey of the soul. Simon 
& Schuster.

Bragdon, E. (1988). A sourcebook for helping people 
in spiritual emergency. Lightening Up.

Bragdon, E. (1990). The call of spiritual emergency. 
Harper & Row.

Braud, W.  (2003). Distant mental influence: Its 
contributions to science, healing, and human 
interactions. Hampton Roads.

Brown, A. D., Blagg, J., & Reynolds, D.S. (2007). 
Designing drugs for the treatment of female 
sexual dysfunction. Drug Discovery Today, 
12(17/18), 757–766. https://doi.org/10.1016/j.
drudis.2007.07.007

Brown, P.  (1998).  The body and society:  Men, 
women and sexual renunciation in early 
Christianity. Columbia University Press.

Caner, D. F. (1997). The practice and prohibition 
of self-castration in early Christianity. Vigiliae 
Christianae, 51(4), 396–415. https://doi.
org/10.1163/157007297X00291

Cardeña, E. (2010). Against the grain: “Matter” and 
“spirit.” Psychology of Religion and Spirituality, 
2(2), 122–123. https://doi.org/10.1037/a0019 
120 

Cardeña, E., Reijman, S., Wimmelmann, C. L., &; 
Jensen, C. G. (2015). Psychological health, 
trauma, dissociation, absorption, and fantasy 
proneness among Danish spiritual practitioners. 
Psychology of Consciousness: Theory, Research, 
and Practice, 2(2), 170–184. https://doi.org/10.10 
37/cns0000047

Cebrián, R. B. (2010). Some Greek evidence for 
Indo-European youth contingents of shape 
shifters. The Journal of Indo-European Studies, 
38(3–4), 343–357. 

Chrissedes, G. D. (2007). Defining the New Age. In 
D. Kemp & J. R. Lewis, (Eds.), Handbook of New 
Age (pp. 5–24). Brill.

Cohen, J. N., & Byers, E. S. (2014). Beyond lesbian 
bed death: Enhancing our understanding of the 
sexuality of sexual-minority women in relation- 
ships. Journal of Sex Research, 51, 893–903.  
https://doi.org/10.1080/00224499.2013.795924

Cole, A. (2006). Buddhism. In D. S. Browning, M. 
C. Green, & J. Witte, (Eds.), Sex, marriage, and 
the family in the world religions, (pp. 299–365). 
Columbia University Press.

Coleman, E., Colgan, P., & Gooren, L. (1992). Male 
cross-gender behavior in Myanmar (Burma): 
A description of the acault. Archives of Sexual 
Behavior, 21(3), 313–321. https://doi.org/10.1007/
BF01542999

Courtright, P. B. (2006). Hinduism. In D. S. Browning, 
M. C. Green, & J. Witte, (Eds.), Sex, marriage, 
and the family in the world religions (pp. 226–
290). Columbia University Press.

D’Aquili, E. G. (2000). The neuropsychology of 
aesthetic, spiritual and mystical states. Zygon, 35, 
39–52. https://doi.org/10.1111/0591-2385.00258

Dawson, L. L. (1998). Comprehending cults: The 
sociology of new religious movements. Oxford 
University Press.

Delio, I. (2003). Are we wired for God? New 
Theology Review, 16, 31–43. https://doi.
org/10.17688/ntr.v16i1.159

Di Biase, F.  (2009). A holoinformational model of 
consciousness.  Quantum Biosystems, 3, 207–220.  
https://doi.org/10.1142/9789814644266_0007

Dossey, L.  (2014).  Spirituality and nonlocal mind:  A 
necessary dyad.  Spirituality in Clinical Practice, 
1(1), 29–42. https://doi.org/10.1037/scp00 0001-



International Journal of Transpersonal Studies  19Spiritual States Triggered by Sex

Elfers, J. (2009). When Eros is a god: Cultivating the 
ecstatic potentials of sexuality as transpersonal 
development. UMI 3344935). [Unpublished 
Doctoral dissertation, Institute of Transpersonal 
Psychology, Palo Alto, CA.] ProQuest 
Dissertations.

Eller, C. (2000). The myth of matriarchal prehistory: 
Why an invented past won’t give women a 
future. Beacon.

Eller, C. (2006). Ancient matriarchies in nineteenth- 
and twentieth-century feminist thought. In 
R. S. Keller, R. R. Ruether, & M. Cantlon, 
(Eds.), Encyclopedia of women and religion in 
North America (Vol. 2, pp. 804–808). Indiana 
University Press. 

Engelstein, L. (1999). Castration and the heavenly 
kingdom: A Russian folktale. Cornell University 
Press.

Eskildsen, S. (1998). Asceticism in early Taoist 
religion. State University of New York Press.

Farrer, D. S. (2009). Shadows of the prophet: 
Martial arts and Sufi mysticism. Springer 
Science+Business Media. https://doi.org/10.10 
07/978-1-4020-9356-2

Farrer, D. S. (2014). Cross-cultural articulations 
of war magic and warrior religion. Social 
Analysis, 58(1), 1–24. https://doi.org/10.3167/
sa.2014.580101

Faure, B. 1998. The red thread: Buddhist approaches 
to sexuality. Princeton University Press. https://
doi.org/10.1515/9781400822607

Feuerstein, G. (1989). Introduction: Spiritual 
sexuality after the sexual revolution. In G. 
Feuerstein (Ed.), Enlightened sexuality: Essays on 
body-positive spirituality (pp. 1–11). Crossing.

Feuerstein, G. (1992). Sacred sexuality: Living the 
vision of the erotic spirit. Jeremy P. Tarcher.

Feuerstein, G. (1998). Tantra: The path of ecstasy. 
Shambhala.

Garcia, J. R., Lloyd, E. A., Wallen, K., & Fisher, H. E. 
(2014). Variation in orgasm occurrence by sexual 
orientation in a sample of U.S. singles. Journal 
of Sexual Medicine, 11, 2645–2652. https://doi.
org/10.1111/jsm.12669

Gayley, H. (2018). Revisiting the “secret consort” 
(gsang yum) in Tibetan Buddhism. Religions, 9(6), 
179–100. https://doi.org/10.3390/rel9060179 

Gilliland, A. L. (2009). Women’s experience of 
female ejaculation. Sexuality & Culture, 13, 121–
134. https://doi.org/10.1007/s12119-009-9049-y

Gimbutas, M. (1982). The goddesses and gods of 
old Europe. University of California Press.

Gimbutas, M. (1989). The language of the goddess. 
Harper & Row.

Gimbutas, M. (1991). The civilization of the goddess. 
HarperSanFrancisco.

Glazebrook, A. (2010). Sacred prostitution. The 
Classical Review, 60(2), 491–493. https://doi.
org/10.1017/S0009840X10000764

Goodison, L., & Morris, C. (Eds.).  (1998). Ancient 
Goddesses: The myths and the evidence. 
University of Wisconsin Press.

Greeley, A. M. (1974). Ecstasy: A way of knowing. 
Prentice Hall. https://doi.org/10.2307/3710622

Greyson, B. (2010). Implications of near-death 
experiences for a postmaterialist psychology. 
Psychology of Religion and Spirituality, 2, 37–
45. https://doi.org/10.1037/a0018548

Griffiths, R. R., Richards, W. A., Johnson, M., 
McCann, U., & Jesse R. (2008). Mystical-type 
experiences occasioned by psilocybin mediate 
the attribution of personal meaning and 
spiritual significance 14 months later. Journal of 
Psychopharmacology, 22, 621–632. https://doi.
org/10.1177/0269881108094300

Griffiths, R. R., Richards, W. A., McCann, U., 
& Jesse, R. (2006). Psilocybin can occasion 
mystical-type experiences having substantial 
and sustained personal meaning and spiritual 
significance. Psychopharmacology, 187, 268–
283. https://doi.org/10.1007/s00213-006-0457-
5

Grof, S. (1975). Realms of the human unconscious: 
Observations from LSD research. Viking. 

Grof, S. (1985). Beyond the brain: Birth, death 
and transcendence in psychotherapy. State 
University of New York Press.

Grof, S. (1988). The adventure of self-discovery: 
Dimensions of consciousness and new 
perspectives in psychotherapy and inner 
exploration. State University of New York Press.

Grof, S. (1998). The cosmic game: Explorations of 
the frontiers of human consciousness. State 
University of New York Press.



International Journal of Transpersonal Studies  20 Wade

Gudorf, C. E.  (2010). The erosion of sexual 
dimorphism: Challenges to religion and religious 
ethics. In M. M. Ellison & K. B. Douglas (Eds.), 
Sexuality and the sacred:   Sources for theological 
reflection (2nd ed.), pp. 141–164. Westminster 
John Knox Press.

Gurven, M., & Kaplan, H.  (2007).  Longevity among 
hunter-gatherers: A cross-cultural examination.  
Population and Development Review, 33(2), 321–
265. https://doi.org/10.1111/j.1728-4457.2007.00 
171.x

Hamill, S. (Ed.). (1996). The erotic spirit: An 
anthology of poems of sensuality, love, and 
longing.  Shambhala.

Hanegraaff, W. J. (1998). New Age religion and 
Western culture: Esotericism in the mirror of 
secular thought. State University of New York 
Press.

Hartmann, E. (1991). Boundaries in the mind: A new 
psychology of personality. Basic Books.

Haule, J. R. (1990). Divine madness: Archetypes of 
romantic love. Shambhala.

Hayton, A. M. (2011). Womb twin survivors: The lost 
twin in the dream of the womb. Wren.

Heelas, P. (1996). The New Age movement: The 
celebration of the self and the sacralization of 
modernity. Blackwell.

Henriques, F. (1963). Prostitution and society: 
Primitive, classical & oriental. Citadel.

Hester, J. D. (2005). Eunuchs and the postgender 
Jesus: Matthew 9.12 and transgressive 
sexualities. Journal for the Study of the 
New Testament, 28(1), 13–40. https://doi.
org/10.1177/0142064X05057772 

Heyward, C.  (2010).  Notes on historical grounding:  
Beyond sexual essentialism. In M. M. Ellison & 
K. B. Douglas (Eds.), Sexuality and the sacred: 
Sources for theological reflection (2nd ed.), pp. 
6–15. Westminster John Knox Press.

Hinterkopf, E. (1994). Integrating spiritual experiences 
in counseling. Counseling and Values, 38, 165–
175. https://doi.org/10.1002/j.2161-007X.1994.
tb00834.x 

Ho, T. (2009). Transgender, transgression, and 
translation: A cartography of nat kadaws: Notes 
on gender and sexuality within the spirit cult of 
Burma. Discourse, 31(3), 273–317, 396.

Hoffman, E. (1992). The way of splendor: Jewish 
mysticism and modern psychology. Aronson.

Holbrook, L. J. (2008). Psychological characteristics 
of altered states of consciousness experienced 
during transcendent sex. (UMI 3307969). 
[Doctoral dissertation, Institute of Transpersonal 
Psychology, Palo Alto, CA]. ProQuest 
Dissertations.

Hoppál, M. (1987). Shamanism: An archaic and/or 
recent system of beliefs. In S. Nicholson, (Ed.), 
Shamanism (pp. 76–100). Quest.

Howard, J. H. (2014). The Canadian Sioux (2nd 
ed.). University of Nebraska Press. https://doi.
org/10.2307/j.ctt1d9nkzr

Hutchins, L. (2002). Bisexual women as emblematic 
sexual healers and the problematics of the 
embodied sacred whore. Journal of Bisexuality 
2(2/3), 205–226. https://doi.org/10.1300/J159v 
02n02_15

Hutton, R. (1991). The pagan religions of the ancient 
British Isles: Their nature and legacy. Blackwell.

Huynh, H. K., Willemsen, A. T. M., & Holstege, G. 
(2013). Female orgasm but not male ejaculation 
activates the pituitary: A PET-neuro-imaging 
study. NeuroImage, 76, 178–182. https:// doi.
org/10.1016/j.neuroimage.2013.03.012

Irwin, H. J. (1981). Some psychological 
dimensions of the out-of-body experience. 
Parapsychology Review, 12(4), 1–6. https://doi.
org/10.1097/00005053-198104000-00007

Iser, M. A. (2000). Escape from self theory of sexual 
masochism. Proquest Document ID 304644021. 
[Unpublished Doctoral dissertation, University 
of Hartford, Hartford, CT.] ProQuest Disser-
tations.

Jacobs, S. E., Thomas, W., & Lang, S. (1997). Two-
spirit people: Native American gender identity, 
sexuality, and spirituality. University of Illinois.

Jastrzebski, A.K. (2018). The neuroscience of 
spirituality: An attempt at critical analysis. 
Pastoral Psychology, 67, 515–524. https://doi.
org/10.1007/s11089-018-0840-2 

Jevning, R., Anand, R., Beidebach, M., & Fernando, 
G. (1996). Effects of regional cerebral flow 
of transcendental meditation. Physiology 
and Behavior 59, 399–402. https://doi.
org/10.1016/0031-9384(95)02006-3



International Journal of Transpersonal Studies  21Spiritual States Triggered by Sex

Johnson, L. T., & Jordan, M. D. (2006). Christianity. 
In D. S. Browning, M. C. Green, & J. Witte, 
(Eds.), Sex, marriage, and the family in the world 
religions, (pp. 77–147). Columbia University 
Press.

Joseph, R. (2001). The limbic system and the soul: 
Evolution and the neuroanatomy of religious 
experience. Zygon, 36, 105–136. https://doi.
org/10.1111/0591-2385.00343

Judy, R. S. (2015). The semen in the subject: Deferral 
of enjoyment and the postmodernist Taoist Ars 
Erotica. The Comparatist, 39, 135–152. https://
doi.org/10.1353/com.2015.0017

Kakar, S. 1994. Ramakrishna and the mystical 
experience. Annual of Psychoanalysis 20, 215–
234.

Keesling, C. (2006). Heavenly bodies: Monuments 
to prostitutes in Greek sanctuaries. In C. A. 
Faraone & L. K. McClure (Eds.), Prostitutes & 
courtesans in the ancient world, (pp. 59–76). 
The University of Wisconsin Press.

Kehoe, A. (2000). Shamans and religion: An 
anthropological exploration in critical thinking. 
Waveland.

Kelley, E.L., & Gidyez, C. A. (2017). Mediators of the 
relationship between sexual assault and sexual 
functioning difficulties among college women. 
Psychology of Violence, 7(4), 574–582. https://
doi.org/10.1037/vio0000073 

Kelley, E.L., & Gidyez, C. A. (2019). Posttraumatic 
stress and sexual functioning difficulties among 
college women with a history of sexual assault 
victimization. Psychology of Violence, 9(1), 98–
107. https://doi.org/10.1037/vio0000162 

Kelley, M. P. (2010). The evolution of beliefs in God, 
spirit, and the paranormal II: Transliminality as the 
mediating factor. The Journal of Parapsychology, 
74(2), 359–381. https://www.researchgate.net/
publication/285947159_The_evolution_of_
beliefs_in_God_spirit_and_the_paranormal_II_
Transliminality_as_the_mediating_factor

Khan, K. S., Kunz, R., Kleijnen, J., Antex, G.  (2003).  Five 
steps to conducting a systematic review.  Journal 
of the Royal Society of Medicine, 96, 118–121. 
https://doi.org/10.1177/014107680309600304

King, R., Belsky, J., Mah, K., & Binik, Y. (2011). Are 
there different types of female orgasm? Archives 

of Sexual Behavior, 40, 865–875. https://doi.
org/10.1007/s10508-010-9639-7

Klimaj, V., & Safron, A. (2016). Introductory 
editorial to ‘Orgasm: Neurophysiological, 
psychological and evolutionary perspectives.’ 
Socioaffective Neuroscience & Psychology, 6. 
https://doi.org/10.3402/snp.v6.33598 

Kohn, L. (1992). Early Chinese mysticism: 
Philosophy and soteriology in the Taoist 
tradition. Princeton University Press. https://
doi.org/10.1515/9781400844463

Komisaruk, B. R., Beyer-Flores, C., & Whipple, B. 
(2006). The science of orgasm. Johns Hopkins 
University Press.

Komjathy, L. (2007). Cultivating perfection: Mysticism 
and self-transformation in early Quanzhen 
Daoism. Sinica Leidensia, Vol. 75. Brill. https://
doi.org/10.1163/ej.9789004160385.i-554

Kosmin, B. A., & Keysar, A. (2008). American religious 
identification Survey 2008 Summary Report. 
https://commons.trincoll.edu/aris/files/20 
11/08/ARIS_Report_2008.pdf

Kovacks, M. G. (Ed. and Trans.). (1989). The epic of 
Gilgamesh. Stanford University Press.

Kreutzer, C. S. (1978). Whatever turns you on: 
Triggers to transcendent experiences. Journal of 
Humanistic Psychology, 18(3), 77–80. https://
doi.org/10.1177/002216787801800308

Krishna, G. (1971). Kundalini: Evolutionary energy 
in man. Shambhala.

Krishna, G. (1972a). Kundalini: The biological basis 
of religion and genius. Harper and Row.

Krishna, G. (1972b). Kundalini: The secret of yoga. 
Harper and Row.

Krishna, G. (1975). The awakening of kundalini. 
Dutton.

Kruger, T. H., Haake, P., Hartmann U., Schedlowski, 
M., & Exton, M. S. (2002). Orgasm-induced 
prolactin secretion: Feedback control of sexual 
drive? Neuroscience & Biobehavioral Reviews, 
26(1), 31–44. https://doi.org/10.1016/S0149-
7634(01)00036-7 

Kruger T. H., Hartmann, U., & Schedlowski, M. (2005). 
Prolactinergic and dopaminergic mechanisms 
underlying sexual arousal and orgasm in humans. 
World Journal of Urology, 23(2), 130–138. https://
doi.org/10.1007/s00345-004-0496-7



International Journal of Transpersonal Studies  22 Wade

Kruger T. H., Schiffer, B., Eikermann, M., Haake, P., 
Gizewski, E., & Schedlowski, M. (2006). Serial 
neurochemical measurement of cerebrospinal 
fluid during the human sexual response cycle. 
European Journal of Neuroscience, 24(12), 
3445–3452. https://doi.org/10.1111/j.1460-
9568.2006.05215.x

Kruse, C. L. (2002). Couples’ experiences of 
sacred sex/Tantra practices. (AAI3042885). 
[Doctoral dissertation, California Institute of 
Integral Studies, San Francisco, CA. ProQuest 
Dissertations.

Lapinkivi, P. (2008). The Sumerian sacred marriage 
and its aftermath in later sources. In M. Nissinen 
& R. Uro, (Eds.), Sacred Marriages: The divine-
human sexual metaphor from Sumer to early 
Christianity, (pp. 7–42). Eisenbrauns. https://
doi.org/10.5325/j.ctv1bxgzv8.4

Laski, M. (1961). Ecstasy in secular and religious 
experiences. Tarcher.

Latham, J. (2012). Fabulous clap-trap: Roman 
masculinity, the cult of Magna Mater, and 
literary constructions of the Galli at Rome from 
the late Republic to late antiquity. The Journal 
of Religion, 92(1), 84–122. http://www.jstor.
org/stable/10.1086/662205

Laubach, M. (2004). The social effects of psychism: 
Spiritual experience and the construction of 
privatized religion. Sociology of Religion, 65(3), 
239–263. https://doi.org/10.2307/3712251

Laughlin, C., Jr., McManus, J., & d’Aquili, E. G. 
(1992). Brain, symbol, and experience (2nd ed.). 
Columbia University Press.

Levin, R. J. (2002). The physiology of sexual 
arousal in the human female: A recreational 
and procreational synthesis. Archives of 
Sexual Behavior, 31(5), 405–411. https://doi.
org/10.1023/A:1019836007416 

Lewis, J. R. (2007). The pagan explosion: An 
overview of select census and survey data. In H. 
E. Johnston, & P. Aloi, (Eds.), The new generation 
of witches: Witchcraft in contemporary culture 
(pp. 13–23). Ashgate.

Ley, D. J. (2013). Sex and religion in a three-
dimensional context. Sexuality & Culture, 17(1), 
185–188. https://doi.org/10.1007/s12119-012-
9156-z 

Liang, S. (2018). Consciousness is an entity with 
entangled states: Correlating the measurement 
problem with non-local consciousness. 
NeuroQuantology, 16(7). https://doi.org/10.147 
04/nq.2018.16.6.1316

Little, A. (2009). Beyond the closet and through 
the doors of perception: The transcendent 
sexual experiences of 69 women. (UMI 
3360373). [Doctoral Dissertation, Institute 
of Transpersonal Psychology. Palo Alto, CA.]. 
ProQuest Dissertations.

Lloyd, E. A. (2005). The case of the female 
orgasm: Bias in the science of evolution. 
Harvard University Press. https://doi.
org/10.4159/9780674040304

Loh, J. U. (2014). Narrating identity: The 
employment of mythological and literary 
narratives in identity formation among the 
Hijras of India. Religion & Gender 4(1), 21–39. 
http://doi.org/10.18352/rg.8259

Lucian of Samosata. (2013). Lucian’s On the 
Syrian Goddess: A dual language edition (H. 
A. Strong, Trans.)., E. Hayes & S. Nimis, (Eds). 
Faenum. http://www.faenumpublishing.com/
uploads/2/3/9/8/23987979/lucians_on_the_
syrian_goddess_a_dual_language_edition_
july_2013.pdf

MacKnee, C. M. (2002). Profound sexual and 
spiritual encounters among practicing Christians: 
A phenomenological analysis. Journal of 
Psychology and Theology, (30)3, 234–244. 
https://doi.org/10.1177/009164710203000306

Mah, K., & Binik, Y. M. (2002). Do all orgasms 
feel alike? Evaluating a two-dimensional 
model of the orgasm experience across 
gender and sexual context. The Journal of 
Sex Research, 39(2), 104–113. https://doi.
org/10.1080/00224490209552129

Marion, J. (2016).  Please hurt me:  A feminist 
psychoanalytic study of women’s consensual 
sadomasochistic sexual practices.  Proquest 
Document ID 1812552153. [Unpublished 
Doctoral dissertation, Adelphi University, 
Garden City, NY.] ProQuest Dissertations.

Maslow, A. H. (1987). Motivation and personality 
(Rev. ed.). (R. Frager, J. Fadiman, C. McReynolds, 
& R. Cox, Eds.). Harper and Row.



International Journal of Transpersonal Studies  23Spiritual States Triggered by Sex

Maurer, H. (1994). Sex: An oral history. Viking.
May, G. G. (1974). The psychodynamics of spirituality. 

Journal of Pastoral Care, 28(3), 84–91. https://
doi.org/10.1177/002234097402800203

McDaniel, J. 1989. The madness of the saints: 
Ecstatic religion in Bengal. University of 
Chicago Press.

Mencken, F. C., Bader, C. D., & Kim, Y. J. (2009). 
Round trip to hell in a flying saucer: The 
relationship between conventional Christian 
and paranormal beliefs in the United States. 
Sociology of Religion, 70(1), 65–85. https://doi.
org/10.1093/socrel/srp013

Meston, C. M., Levin, R. J., Sipski, M. L., Hull, E. 
M., & Heiman, J. R. (2004). Women’s orgasm. 
Annual Review of Sex Research, 15, 173–257. 
https://doi.org/10.1007/978-1-4939-0314-
6_12

Meyers, C. L. (2014). Was ancient Israel a patriarchal 
society? Journal of Biblical Literature 133(1), 
8–27. https://doi.org/10.1353/jbl.2014.0012

Mumford, J. (2005). Ecstasy through tantra (3rd ed.). 
Llewellyn. 

Myers, J. E., & Willard, K. (2003). Integrating 
spirituality into counselor preparation: A 
developmental, wellness approach. Counseling 
and Values, 47(2), 142–155. https://doi.
org/10.1002/j.2161-007X.2003.tb00231.x

Nanda, S. (1999). Neither man nor woman: The 
hijrahs of India, 2nd ed. Wadsworth.

Nelson, J. B.  (2010).  Where are we?  Seven sinful 
problems and seven virtuous possibilities. In M. 
M. Ellison & K. B. Douglas (Eds.), Sexuality and 
the sacred: Sources for theological reflection 
(2nd ed., pp. 95–104). Westminster John Knox 
Press.

Newberg, A. B. (2010). Principles of neurotheology. 
Ashgate. 

Ogden, G. (n.d.). Integrating sexuality and 
spirituality, the ISIS Survey. https://ginaogden.
com/wp-content/uploads/2016/08/ISIS_Survey.
pdf

Ogden, G. (1999). Women who love sex: An 
inquiry into the expanding spirit of women’s 
erotic experience. Womanspirit Press.

Ogden, G. (2001). Integrating sexuality and 
spirituality: A group therapy approach to 

women’s sexual dilemmas. In P. Kleinplatz (Ed.), 
New directions in sex therapy: Innovations and 
alternatives (pp. 322–346). Brunner-Routledge.

Ogden, G. (2006). The heart & soul of sex: Exploring 
the sexual mysteries. Shambhala.

Ogden, G. (2007). Women who love sex: Ordinary 
women describe their paths to pleasure, 
intimacy, and ecstasy. Trumpeter Books.

Pagels, E.  (1979).  The Gnostic gospels.  Random 
House/Vintage.

Pagels, E. (1988). Adam, Eve, and the serpent. 
Random House.

Parrinder, G. (1996). Sexual morality in the world’s 
religions. Oneworld.

Passie, T., Hartmann, U., Schneider, U., Emrich, H. 
M., & Kruger, T. H. (2005). Ecstasy (MDMA) 
mimics the post-orgasmic state: Impairment of 
sexual drive and function during acute MDMA-
effects may be due to increased prolactin 
secretion. Medical Hypotheses, 64(5), 899–903. 
https://doi.org/10.1016/j.mehy.2004.11.044

Pattanaik, D. (2002). The man who was a woman 
and other queer tales of Hindu lore. Harrington 
Park Press.

Persinger, M. A., Corradini, P. L., Clement, A. L., 
Keaney, C. C., McDonald, M. L., Meltz, L. I., 
Murugan, N. J., Poirier, M. R., Punkkinen, K. 
A., Rossini, M. C., & Thompson, S. E. (2010). 
NeuroTheology and its convergence with 
neuroQuantology. NeuroQuantology, 4, 432–
443. https://doi.org/10.14704/nq.2010.8.4.372

Prest, L. A., & Keller, J. F. (1993). Spirituality 
and family therapy: Spiritual beliefs, myths, 
and metaphors. Journal of Marriage and 
Family Therapy, 19(2), 137–148. https://doi.
org/10.1111/j.1752-0606.1993.tb00973.x

Puts, D. A., Dawood, K., & Welling, L. L. M. (2012). 
Why women have orgasms: An evolutionary 
analysis. Archives of Sexual behavior, 41, 
1127–1143. https://doi.org/10.1007/s10508-
012-9967-x

Reid, D. P. (1989). The tao of health, sex and 
longevity: A modern practical guide to the 
ancient way. Fireside.

Richardson, D. (2003). The heart of tantric sex: 
A unique guide to love and sexual fulfillment. 
Bedroom Books



International Journal of Transpersonal Studies  24 Wade

Ringrose, K. (1996). Living in the shadows: Eunuchs 
and gender in Byzantium. In G. Herdt (Ed.), Third 
sex, third gender: Beyond sexual dimorphism in 
culture and history (pp. 85–109). Zone Books. 
https://doi.org/10.2307/j.ctv16t6n2p.5

Roller, L. E. (1998). The ideology of the eunuch priest. 
In M. Wyke (Ed.), Gender and the body in the 
ancient Mediterranean (pp. 118–135). Blackwell.

Roller, L. E. (1999). In search of God the Mother: 
The cult of Anatolian Cybele. University of 
California Press.

Roth, M. T. (2006). Marriage, divorce, and the 
prostitute in ancient Mesopotamia. In C. A. 
Faraone & L. K. McClure (Eds.), Prostitutes & 
courtesans in the ancient world, (pp. 21–39). 
The University of Wisconsin Press.

Roxburgh, E. C., & Roe, C. A. (2011). A survey 
of dissociation, boundary-thinness, and 
psychological wellbeing in spiritualist mental 
mediumship. The Journal of Parapsychology, 
75(2), 279–299. http://nectar.northampton.
ac.uk/3903/1/Roxburgh20113903.pdf

Safron, A. (2016). What is orgasm? A model of sexual 
trance and climax via rhythmic entrainment. 
Socioaffective Neuroscience & Psychology, 6, 
31763. https://doi.org/10.3402/snp.v6.31763

Saso, M. (1997). The Taoist body and cosmic prayer. 
In S. Cloakley, (Ed.), Religion and the Body, (pp. 
231–247). Cambridge University Press.

Sayin, H. Ü. (2011). Altered states of consciousness 
occurring during expanded sexual response 
in the human female: Preliminary definitions. 
NeuroQuantology, 9(4), 882–891. https://doi.
org/10.14704/nq.2011.9.4.486

Sayin, H. Ü. (2012). Doors of female orgasmic 
consciousness: New theories on the peak 
experience and mechanisms of female 
orgasm and expanded sexual response. 
NeuroQuantology, 10(4), 692–714. https://doi.
org/10.14704/nq.2012.10.4.627

Scantling, S. R. (1990). The relationships among 
attitudes toward sexual fantasy, depth of 
absorption, and subjective sexual arousal 
in women: The experimental use of guided 
imagery. (9033465). [Doctoral Dissertation, 
Antioch New England Graduate School, Keene, 
NH]. Proquest Dissertations.

Scantling, S., & Browder, S. (1993). Ordinary 
women, extraordinary sex: Every woman’s guide 
to pleasure and beyond. Dutton.

Schacter-Shalomi, Z. M.  (1991).  Spiritual intimacy: A 
study of counseling in Hasidism.  Jason Aronson.

Selvey, H. A. (1977). The spiritual experience: 
Speculations on its nature and dynamics. 
Journal of Pastoral Care, 31(2), 76–83. https://
doi.org/10.1177/002234097703100202

Shushan, G. (2014). Extraordinary experiences 
and religious beliefs: Deconstructing some 
contemporary philosophical axioms. Method 
and Theory in the Study of Religion, 26, 384–
416. https://doi.org/10.1163/15700682-12341319

Sigal, P. H. (2000). From moon goddesses to 
virgins: The colonization of Yucatecan Maya 
sexual desire. University of Texas Press. https://
doi.org/10.7560/777446

Sigal, P. H. (2011). The flower and the scorpion: 
Sexuality and ritual in early Nahua culture. 
Duke University Press. https://doi.org/10.2307/j.
ctv1220pch

Smith, J. E. (2010). Review: The myth of sacred 
prostitution in antiquity. Journal of the 
Evangelical Theological Society, 53(3), 638–
642. Retrieved from https://www.etsjets.org/
files/JETS-PDFs/53/53-3/Reviews_JETS_53-3_
pp_619-669.pdf

Söhnen-Thieme, R. (1996). The Ahalya story 
through the ages. In J. Leslie (Ed.) Myth and 
mythmaking: Continuous evolution in Indian 
tradition (pp. 39–62). Curzon Press.

Sokol, D. (1986). Spirituality and sexuality: A 
phenomenological exploration of transcendental 
states in sexuality.  (AAT8625587). [Doctoral 
Dissertation, California Institute of Integral 
Studies, San Francisco, CA.]. ProQuest 
Dissertations. 

Sokol, D. (1989). Spiritual breakthroughs in sex. 
In G. Feuerstein (Ed.), Enlightened sexuality: 
Essays on body-positive spirituality (pp. 112–
140). Crossing.

Spencer-Wood, S. M. (2007). Feminist gender 
research in historical archeology. In S. M. 
Nelson (Ed.), Women in antiquity: Theoretical 
approaches to gender and archeology (pp. 
282–284). Altamira.



International Journal of Transpersonal Studies  25Spiritual States Triggered by Sex

Stahl, S. M. (2001). The psychopharmacology of 
sex, Part 1: Neurotransmitters and the 3 phases 
of the human sexual response. The Journal of 
Clinical Psychiatry, 62(2), 80–81. https://doi.
org/10.4088/JCP.v62n0201

Stapp, H. P.  (2015).  A quantum-mechanical 
theory of the mind/brain connection.  In E. F. 
Kelly, A. Crabtree, & P. Marshall (Eds.), Beyond 
physicalism: Toward reconciliation of science 
and spirituality (pp. 157–194).  Rowman & 
Littlefield.

Stevens, J. (Trans.). (2003). Wild ways: Zen poems 
of Ikkyu. White Pine Press.

Stevenson, W. (2002). Eunuchs and early 
Christianity. In S. T. Tougher (Ed.), Eunuchs in 
antiquity & beyond (pp. 123–142). The Classical 
Press of Wales and Ducksworth. https://doi.
org/10.2307/j.ctv1n35846.11

Sundberg J. C. (2019). Amigeist: A new extreme 
love phenomenon. International Journal of 
Transpersonal Studies, 39(1), 883–898. https://
doi.org/10.24972/ijts.2019.38.1.83

Tannahill, R. (1980). Sex in history. Stein and Day.
Tart, C. (1972). States of consciousness and state-

specific sciences. Science, 176, 1203–1210. 
https://doi.org/10.1126/science.176.4040.1203

Tart, C. (1975). States of consciousness. E. P. Dutton. 
Tart, C. (1976). The basic nature of altered states of 

consciousness: A systems approach. Journal of 
Transpersonal Psychology, 8(1), 45–64. https://
pdfs.semanticscholar.org/c210/9f8ea15ae-
32a7e3b17085c5478eeee9dcbe0.pdf

Taylor, P. H. (2000). An observational and 
comparative study of practitioners of expanded 
orgasm: An investigation of an effective, 
powerful, and accessible path to transcendent 
states of consciousness. (Doctoral dissertation, 
International University of Professional Studies, 
Maui, HI.)  https://www.scribd.com/doc/33859 
474/Expanded-Orgasm-Dissertation-Patricia-
Taylor-1

Teppo, S. (2008). Sacred marriage and the devotees 
of Ishtar. In M. Nissinen & R. Uro, (Eds.), 
Sacred marriages: The divine-human sexual 
metaphor from Sumer to early Christianity, (pp. 
75–92). Eisenbrauns. https://doi.org/10.5325/j.
ctv1bxgzv8.6

Tulpe, I. A., & Torchinov, E. A. (2000). The castrati 
(“Skoptsy”) sect in Russia: History, teaching, 
and religious practice. International Journal of 
Transpersonal Studies, 19(1), 77–87.

Urban, H. B. (2000). The cult of ecstasy: Tantrism, 
the New Age, and the spiritual logic of late 
capitalism. History of Religions, 39(3), 268–304. 
https://doi.org/10.1086/463593

Urban, H. B. (2003). Tantra: Sex, secrecy, politics, and 
power in the study of religion. University of California 
Press. https://doi.org/10.1525/9780520936898

Vaitl, D., Birbaumer, N., Gruzelier, J., Jamieson, G. 
A., Kotchoubey, B., Kübler, A., Lehmann, D., 
Miltner, W. H. R., Ott, U., Pütz, P., Sammer, G., 
Strauch, I., Strehl, U., Wackermann, J., & Weiss, 
T. (2013). Psychobiology of altered states of 
consciousness.  Psychology of Consciousness: 
Theory, Research, and Practice, 1(S), 2–47. 
https://doi.org/10.1037/2326-5523.1.S.2

Van Gulik, R. H. (1974). Sexual life in ancient China: 
A preliminary survey of Chinese sex and society 
from ca. 1500 B.C. till 1644 A.D. E. J. Brill.

Vélez, K. (2015). “By means of tigers”: Jaguars as 
agents of conversion in Jesuit mission records of 
Paraguay and the Moxos, 1600–1768. Church 
History, 84(4), 768–806. https://doi.org/10.1017/
S0009640715000955

Vitebsky, P. (1996). The shaman: Voyages of the 
soul—Trance, ecstasy and healing from Siberia 
to the Amazon. Macmillan/Duncan Baird.

Volk, S.  (2011). Fringe-ology:  How I tried to explain 
away the unexplainable—and couldn’t. Harper 
Collins.

Wade, J. (1996). Changes of mind: A holonomic 
theory of the evolution of consciousness. State 
University of New York Press.

Wade, J. (1998). Meeting God in the flesh: Spirituality 
in sexual intimacy. ReVision, 21(2), 35–41.

Wade, J. (2000a). The love that dares not speak its 
name. In T. Hart, P. Nelson, & K. Puhakka (Eds.), 
Transpersonal knowing: Exploring the horizon 
of consciousness (pp. 271–318). State University 
of New York Press.

Wade, J. (2000b). Mapping the courses of heavenly bodies: 
The varieties of transcendent sexual experi-ence. 
Journal of Transpersonal Psychology, 23(2), 103–122. 
http://atpweb.org/jtparchive/trps-32-00-02-103.pdf



International Journal of Transpersonal Studies  26 Wade

Wade, J. (2001a). Dangerous liaisons: Sex and 
spiritual emancipation. ReVision 24(2), 42–50.

Wade, J. (2001b). Mapping the courses of heavenly 
bodies: The varieties of transcendent sexual 
experience. The Journal of Transpersonal 
Psychology, 32(2), 103–122.

Wade, J. (2003a). Discovering transcendent sex: 
Otherworldly adventures behind closed doors. 
Exceptional Human Experience 17(1), 35–39.

Wade, J. (2003b). Love and death: The relationship 
between altered-state sex and near-death 
experiences. International Journal of Healing 
and Caring, 3(3). https://irp-cdn.multiscreensite.
com/891f98f6/files/uploaded/Wade-3-3.pdf

Wade, J. (2004). Transcendent sex: When lovemaking 
opens the veil. Simon & Schuster/Paraview.

Wagar, S. (2009). The Wiccan “Great Rite”—Hieros 
Gamos in the modern West. Journal of Religion 
and Popular Culture, 21(2), 1–38. https://doi.
org/10.3138/jrpc.21.2.004

Waite, A. E. (1960). The holy Kabbalah: A study 
of the secret tradition in Israel as unfolded by 
sons of the doctrine for the benefit of the elect 
dispersed through the lands and ages of the 
greater exile. University Books.

Wallis, R. J. (2003). Shamans/neo-shamans: Ecstasy,  
alternative archaeologies and contemporary Pagans.  
Routledge. https://doi.org/10.4324/9780203417577

Ware, K. (1997). “My helper and my enemy”: The 
body in Greek Christianity. In S. Cloakley, (Ed.), 
Religion and the body, (pp. 90–110). Cambridge 
University Press.

Weisner-Hanks, M. E. (2000). Christianity and 
sexuality in the early modern world: Regulating 
desire, reforming practice. Routledge.

Whisker, D. (2013). The possibility of shamanism: 
A genealogy of anthropological appropriations. 
History and Anthropology, 24(3), 344–362. 
https://doi.org/10.1080/02757206.2013.761982 

White, D. G. (2003). The kiss of the Yogini: “Tantric 
sex” in its south Asian context. University of 
Chicago Press. https://doi.org/10.7208/chicago/9 
780226027838.001.0001

White, R. A. (1994). Exceptional human experience 
and the more we are: Exceptional human 
experience and identity. http://ehe.org/display/
ehe-pagea229.html?ID=70.

White, R. A. (2001). What are exceptional human 
experiences? EHE Network. http://ehe.org/
display/ehe-page3439.html?ID=6.

Winkelman, M. (2010). Shamanism: A biopsycho-
social paradigm of consciousness and healing. 
Praeger.

Zimmerman, R. (2008). The love triangle of Lady 
Wisdom: Sacred marriage in Jewish wisdom litera- 
ture? In M. Nissinen & R. Uro, (Eds.), Sacred 
marriages: The divine-human sexual metaphor from 
Sumer to early Christianity (pp. 243–258). Eisen-
brauns. https://doi.org/10.5325/j.ctv1bxgzv8.12

Zuber-Chall, S. (2012). Gender and sexuality in indige-
nous North America, 1400–1850. Choice, 49(5), 
957–958. http://search.proquest.com/docview/921 
022903?accountid=25304.

About the Author

Jenny Wade, PhD, is a professor at the California 
Institute of Integral Studies, San Francisco, a researcher, 
organization and leadership development consultant, 
and developmental psychologist specializing the 
structuring of consciousness in normal and non-
ordinary states and related transformative processes. 
The Millennium Middle School in San Francisco based 
their curriculum on her developmental theory, and 
she designed an advanced leadership program for His 
Serene Highness Prince Alfred of Leichtenstein and 
the International Peace Foundation. She is the author 
of numerous popular, trade, and academic articles, 
and the books Transcendent Sex: When Lovemaking 
Opens the Veil and Changes of Mind:  A Holonomic 
Theory of the Evolution of Consciousness.

About the Journal

The International Journal of Transpersonal Studies is 
a Scopus listed peer-reviewed academic journal, and 
the largest and most accessible scholarly periodical 
in the transpersonal field. IJTS has been in print 
since 1981, is published by Floraglades Foundation, 
sponsored in part by Attention Strategies, and 
serves as the official publication of the International 
Transpersonal Association. The journal is available 
online at www.transpersonalstudies.org, and in print 
through www.lulu.com (search for IJTS).


	The Varieties of Spiritual States Triggered by Sex: A Systematic Review of the Empirical Literature
	Recommended Citation

	tmp.1653772672.pdf.l0166

